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Tracing the Origins of Congratulatory and Blessing Rituals in Turkic Culture

Abstract:

Every nation possesses an accumulated spiritual heritage over time, which it utilizes in daily
life, sustaining its spiritual structure alongside its material one. Among the various elements
forming this spiritual structure are rituals, traditions, ceremonies, and verbal expressions related
to blessings, congratulations, and well-wishing. The Turkic people, as a nation with an ancient
past, have a rich culture in such customs, traditions, and ceremonies, leading the way among
other nations. Since ancient times, the tradition of blessing and congratulating has played a
significant role in the spiritual structure of Turkic peoples. This congratulatory tradition finds
its roots deep in the mythological history of the Turkic nations. This article provides a historical
overview of this ancient tradition among the Turks.

Keywords: Blessing, congratulation, folklore, Turks.
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Azarbaycan folkloru todqiqatgist vo
dilgi

Tiirk Madoaniyyatinda Tabrik vo Barokat Rasmlarinin Koklori

Xiilasa:

Hor xalqmn zaman kecdikco toplanan monavi bir xozinosi var vo giindslik hoyatinda bu
xozinodan istifado edorok maddi qurulusu yaninda menoavi qurulusunu da davam etdirir. Bu
monavi qurulugu formalagdiran miixtalif elementlordon biri do tobrik, barokot, ugur arzulama
vo yaxst dilok ifadalori ilo bagli ayinlor, onanalor, morasimlor va sifahi ifadolordir. Tiirk xalq1
da godim keg¢misi olan bir millot kimi bu ciir adot-ononslor vo morasimlor baximindan zongin
modoniyyato malikdir vo bu sahado digor millatlors rohborlik etmisdir. Qadim zamanlardan
bari tobrik vo barakot dilomo ananasi, tiirk mongali xalglarin menovi qurulugunda miihiim rol
oynamisdir. Tiirk xalqlari arasinda bu tobrik ononesi, koklorini mifoloji tarixlorinin
dorinliklorinds tapir. Bu mogqalos, tiirklor arasinda bu tarixi ononays tarixi bir baxis toqdim

edir.

Acar Sozlar: Borokot, tobrik, folklor, tiirklar
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Uyelik:

Azerbaycan Folkloru Arastirmacisi
ve Dilbilimci

Tiirk Kiiltiiriinde Tebrik ve Bereket Ritiiellerinin Kokenleri

Ozet:

Her millet, zaman i¢inde biriken manevi bir hazineye sahiptir ve giinliikk yasaminda bu
hazineden yararlanarak maddi yapisinin yani sira manevi yapisini da siirdiiriir. Bu manevi
yapiy1 olusturan cesitli unsurlardan biri, kutlama, bereket, tebrik ve iyi dileklerle ilgili
ritiieller, gelenekler, torenler ve sozlii ifadelerdir. Tiirk milleti de koklii bir gegmise sahip
bir toplum olarak bu tiir adetler, gelenekler ve térenler agisindan zengin bir kiiltlire sahiptir
ve bu alanda diger milletlere Onciiliik etmistir. En eski zamanlardan beri, tebrik ve bereket
dileme gelenegi, Tiirk kokenli milletlerin manevi yapisinda 6nemli bir rol oynamigtir. Tiirk
milletleri arasindaki bu tebrik gelenegi, kdklerini mitolojik tarihlerinin derinliklerinde

bulur. Bu makale, Tiirkler arasindaki bu tarihi gelenege tarihsel bir bakis sunmaktadir.

Anahtar Kelimeler: Bereket, tebrik, folklor, Tiirkler

CITATION (APA):
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Kiiltlirlimiizdo Qutlama ~ Adot - Ononosi

Hor xalqin 6ziino gére zaman siirasinds birikilmis menavi sarvatlari vardi ki o xalq gilindslik
yasaminda , ondan yararlanir vo 6z maddi hey'ati ilo birlikds , bu ma'novi hey'stini do
stirmokdadir. Bu mo'novi hey'ati togokil edon tiirlii- tiirlii tinstirlordon birisi do, kutlama adot-
onanyd vo toranlari vo s6z ifasidir. Tiirk xalqi da, on oski kegmiso malik olan bir xalq kimi, bu
kimin adst, onono vo doblordon dolgiin bir xalq kimi, 6ndo vo irolilomokdodir. ©n oski

zamanlardan bori, kutlama (tobrik demo) adat ononosi , tiirk soylu xalglarin arasinda , onlarin
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mo'navi hey'stindo 6z rolunu ifa etmokdadir. Xalq ,kutlamada biri — birisino xosbaxtliq , soadot
, ugur , basari , bolluk, sagliq, barokat dilomokdo bulunur ki bu da insanin , xeyir sevarliyini ,
insani vo humanitar davranisina vo insan hey otinin mo'navi yonlorini gqabartmaqda vo iizo
cixardib - 6n planda olmagin sbiit etdironlorden birisi sayilir. Bu kutlama adst-on"onasi tiirk
xalglarinda , onlarin mifolqiya tarixinin derinliklorinde 6z kokiinii bulur.Bu adat hor bir tiirk
xalginin mifoloqiyasi asasinda , 6zilino xas vo 0zal bir ongun (totem) vo balgasilo, 6z yasam
davamini siirmokdadir. Kutlama adotinin tiirk xalglar1 arasinda ¢esitli simgolor vo balgalori
vardi ki kokii , onlarin inamlarina , mifologiya vo mitolgiya hey atlorine baglidir. Ornoyin ba'zi
tiirk xalglar1 6z inamlar1 asasinda qurd'u , bo'zisi qoyunu , ba'zisi balig1 vo ba'zisi "vazo" ya
giildani, kutlama adst on’onosino , simags va balgo sec¢ib vo onunla 6z kutlama diiygusunu
yasadir vo basqasina ifa vo oks etdirir. Oski zamanlarda xristyanliq alomindo Augurio
(=toborik, kutlamaq) adli téran var imis ki bu toron siirasindo , bir sira papazlar " Auguri " adli
bir 6zal gruppaya ayid, golocok haqqinda 6n goriiliik edirmislor. Zaman siirosindo bu termin
bir pozitiv doyor qazanmis vo kutlama vo iyi , xos niyyat diloklor vo eyni halda kotii vo pis
diloklor tiglin do.kullanilirmis vo "ugurlu 6n goriilor" sdylonisi liclin do kullanilirmas.
Beloliklo" Auguri"sozii yeni il kutlamasinda vo dogum giinii miinasibatlorinds kullanilirdi. indi

"Auguri" sozii tokolikds do, sdylonilir vo anlam1 kutlamak vo xos- iyi dilekalor dilomokadir .

Biz bu sunulan moqalodo bu koklii adst- onanoni, oski tiirk inanc1 vo mifologiyai(mitologiya)
acisindan agiklanmagina calismisik. Sumer mifologiya osasinda "Ansar" (gok diinyasi) ilo
"Kisar" (yer diinyasi) evolonmosindon ,tanrilar yaramr: An - Enki- Igigilor - Anunakilor .
Igigilor gdydo yasayirlar vo Anunakilor yerds vo yer altinda yasayirlar. bu tanrilardan birisi
Kay(Gay// Qay// Xay// Hay) erkok tanr1 vo digori iso Day(Tay) disi tanridir. Demali bu
tanrilardan Gay ( Qay , Kay , Xay, Hay) vo Day(Tay)yin evelnmasindan , sular , okyanlar vo
karalar ya qarolor (dag,das,qaya, quruluqlar) yaranir vo kaya / qaya ils suyun birlosmasindon ,

insan dogulur .

Sumer tanrilarinin listasini veran bir 1ovh ya 16vhado , ilkasal (ilkin) "doniz"i gostoron rosim-
yazisi ilo yazilmis olan tanrica "Nammu",gok ilo yers yasam veron ana olaraq batimlonmisdir.
Bu halda Siimerlar gok ils yeri , ilkin donizin yaratdig: iirlinlor olaraq gobul edirlor. Sigir vo
taxil tanrilarmin géyds dogumlarini, sonra da insanliga bolluq va baraokot gotirmok iiciin ,yer
liziino gondoriliglorini anlatan "sigir vo taxil" miti bu misralarla baslar: Gok ils yer daginin

ardinda
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An, Anunakilori d6lladi vo mayalandirdi .

Qazmanin , (bu doyorli tarim alstinin) ortaya ¢ixariligini vo kut sanmasini anlatan bir seir bu

boliimls baslar :

Ofondi yararl olan1 ortaya ¢ixarmagq li¢iin gorarlar1 doyistirilo moyon ofondi
Toprakdan 6lkonin toxumunu filizlondiron Enlil

Yerdon goyll ayirmayi diisiindii

Gokdon yeri ayirmay1 dusundu. "Sig1ir vo taxil" seirinin ilk misrasindan goy ils yerin birliyinin
, atayi(=otok) yerin alt1, zirvasi do gdyiin topasi olan bir dag olaraq diisiliniildiiyiinii sdylomok
montiqlidir. Evronin (kainatin) koékonini agiklayan qavramlari (mofohiimlari) belo dir :
Baslangicda ilkasal (ilkin) deniz var idi. Stimerlor onu har zaman varmis kimi diistinmiislor.
[lksal doniz, gok ilo yerin birliyindon olusan (amala golmis, miitosokkil) kosmik dag: viicuda
gotirdi. Tanrilar ,insan bigimindoe kisilostirildiyinds,"An" (GOy//Gay // Kay//Xay//Hay) eril
ya'ni arkok vo "Ki" (yer) iso disidir. Onlarin birlogsmolorindon,hava Enlil doguldu. Hava
Tanris1 "Enlil" ,yerdon goyii ayirdi vo babasi"An",goyli olo gecirirkon ,Enlil anas1 "Ki"'yi
(yeri), olo gecirtdi, Enlil ilo anas1 "yer" in birlosmasi evronin (kainatin) diizonlomasini,insanin,
heyvan-larin,bitkilorin yaradilist vo uygarhigin qurulusunu baslatdi. Stimerlorin,"Sin"
vo"Nanna" olaraq iki adla andigr "Ay" tanrisinin hava- tanrisi Enlil'in oglu oldugunu
diisiinmolorinag dayanaraq,ay1 bicimdos atmiisferdon olusturulmus parlaqg,hava-bonzari bir cisim
olaraq diisiindiiklori sunucuna varmaq ,agil dist deyildir vo giinos tanrisi"Utu"ilo Venus
tanrigasi "Inanna" ¢cocuglar olub, bu iki parlaq cismin "Ay" atmiisferdon olusturuldugdan sonra
ondan yaratilmiglar. "Yabani okiizlor kimi (Ay) ¢evrasindo gozinon bdyiiklor" vo "toxum kimi
(Ay) cevrasing sacilmig olan kiciklor" diye bitimlonon digor gozogonlor vo yildizlar {igiin do
eynisi gegorlidir. Insanmn halo yaratilmadigi zamanlarda, Nippur tanrilart Enlil, "gonc qiz1"
tanrica Ninlil dir . "Yash qoca qadin1" da Ninlil'in anas1 "Nunbarsegun" idi. Ninlil'in Enlil ilo
evlnmosini aglina vo iiroyine qoyan anasi yasli qoca qadin "Nunbarsegun"dur. Enlil
irmakda(c¢ayda) qayiq i¢inds Ninlil ils evlonir vo onu Ay tanris1 "Sin", gaba (hamilo) buraxir...
Miladdan o6nco {igiincii min ilds Siimerlar,on azindan adlar ils , yiizlorce tanriya sahibdilar...
bu tanrilardan ¢oxu ikinci dorcododir, yo'ni insan kimi diisiiniilmiis osil tanrilarin
eslori,cocuqlari va xidmotkarlar1 va qulluqgularidilar.Bir qismi do,miimkiin qodar yaxs1 taninan
va bugiin saptanamayan tanrilarin adlari va sifatlordir.Yena do,il boyunca qurbanlar,tapinma
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vo dua toronlori ilo ¢ox artiq sayida tanriya ibadot edirdi. Bu yiizlorco tanridan on 6nomli olan
dord donosi gok tanris1 "An", hava tanris1 "Enlil",su tanrisi"Enki" vo bdyiik ana tanrica
"Ninxursag"dir.Umiimiyotlo dordii tanr listesinin basinda yer alir vo énomli eylom (is)lori
birlikds yerina gotiron bir grup olaraq gosterilirdi. Miladdan 6nce toqriban 2500 -lors godan
olimizdoki qaynaqlarda hava-tanris1 Enlil'in panteonun basi olaraq goériinmosino qarsin,bir
zamanlar gok-tanrist "An"in Siimerlorco panteondaki on yiico hokumdar olaraq qobul
gordiiylinii diistindiirocok yetorli nadon vardir. Stimerds"An" tanrya minlorcs il tapinildi, ancaq
baslangicdaki iistiinliiytindon ¢ox sey itirdi, panteonda olduqca balirsiz bir figur halini ald1 vo
daha geg¢ devirlorin ilahi vo mitlorinds daha az sozii edilir oldu, bu siirs i¢inds kdglorinin ¢oxu
tanr1 Enlil'i ge¢di.Stimer panteonunun boyiik forqlo on 6nomli tanrist ayin , mit vo dualarda
basqin bir rol oynayan, hava- tanris1 Enlil'dir... Enlil ,"tanrilarin babas1","gok vo yerin krali" ,
"biitiin Olkoalorin krali" olaraq tanitilmaqdadir... Giinii ortaya ¢ixaran,insanlara morhomot
gostoran,topraqda hor tiirlii toxum,bitki vo agacin yetismosini tasarlayan tanri o idi. Olkoyo
bolluq , barokat vo giivonci gatiron o idi.»1  Rogsidaddin fozslullah Camioltovarix'ds yazir ki
"ongun" (totem, bolgs,simago) soziiniin kokii "ing"dir vo "ing" tiirkoco soézdiir vo anlami
"mubaraklik" (qutluluq)dur. Neco ki tiirklor deyaralr "ing bolsun". ing bolsun ya'ni "mubarak
olsun" , "kutlu olsun" 2. "®bdulqadir inan" yazir k1 Rosiddadin Fazl ullah'in Camioltovarix"da
yazdig1 "ing" s6zl "mubarok” vo "kutlu" anlaminda , yanligdir vo diizii "1dug"dur. ¢unki "idug"
oski tiirk dilinds "miigaddas” vo "mubarok" anlaminda iglonirmis ve tiirklor asla vo abada "ing"
sOziinli "mubarak" anlaminda tanimirlar .3 Bizo goro Rasiddoddin Fozslullah'in geyd etdiyi
"ing" s6zii (mubarok anlaminda),Obdulqadir inan'in dediyine rogmeon, diizdiir vo gergokdir vo
kokii aski Tiirk — Siimer mifologiyasina dayanir vo hoqigoti var. "ing" ya "Eng" sozii , Ttirk-
Stimer tanrilar panteonu'nun bag tanris1 , tanrilar babasi sayilan , Enlil hava tanriin adr ilo
baghdir. O tanri ki bolluq , barokat , mohsuldarlik, okin, taxil, bitgi va rifah 6lkays gatirir. "ing"
ya "Eng" , Enlil tanrinin adinin birinci boliimiidiir vo "Tanr1" anlamindadir. "ing" ya "Eng"doki
"n" ,bogazli horf (nun-i giinno)dir vo "ng" sasi verir vo aslindo "Ing" ya "Eng" sozii "In" vo
"En"dir. "Enlil'in bolluq , rifah, borokot,mohsuldarlik, artim, bitgi tanrist oldugu ii¢lin , bu
tanrmin adinin ilk béliimii olan "En" ya "In" tiirk xalqinin dilindo ,yuxarida saydiglarimizin
tomasilcisi olaraq , "En" s6zii , tlirk dili kamusuna girmis vo indi do "en(boya qarsit) — enina-
enli — ensiz — engin" formatlarinda igslonmkadadir. Bir sey en’don bdyiidiikca , geniglonor , alan
alar, bu lizdon "enli" s6zii tiirk kamusunda , bolluq , barokst, coxluq , genislonmok anlami

dastyaraq, tiirk xalq1 torofindon kullanmagdadir. "En", aski tlirk mifologiyasinda "tanr1" anlami
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dasimag iigiin ,eyni halda bu s6z miigoddaslik vo kutsalliq anlamini1 da dasiyir. Rosidoddin
Fozlullah'in Cam ioltovarixin'do yazilmis "ing" (Eng) s6zii do, kutlu , kutsal anlamin1 haql
olaraq dasgimalidir. Hal "®bdulgadir Inan" ,"ing" (Eng) soziinii yanlis bulurlar , sabobi budur
ki, o garak bu soziin kokiinii, tiirk mifologiya vo mitologiya tarixinin dorinliklorinde axtarmali
vo aramali idi vo bu s0zo tiirk mifoloqiyas1 ilo yanagmali idi ki mo'slesof bu ydndon
yanasmayibdir. Camioltovarixdo yazilmis "ing" (Eng) sozii , "Eng bolsun" climlasini xalq
arasinda kullanmagina sobob olub , amma xalq bu ciimloni son minilliklordo "g" sosini salaraq
, "En bolsun" formada isladibdir , yo'ni "en tapsin , enli- genisli olsun, forax tapsin, yogunlasin,
boyiisiin vo qalinlagsin". Indi do Azorbaycan tiirk xalq1 , birisi bir saboba goro ¢ox sevinib
sonlonondo,qurur duyanda vo magrurlasanda , o adam haqqinda ,"yaman enlonir , acab enlanir,
g0r neco enlonir" va bu kimi sozlor va ifadolor deyilir , ya'ni 6z sados dil ilo desak , enlonmok
homon "forahlanmaq , sismok vo siso lonmok , mogrurlasmaq, yekolik vo ululuq hissini
duymaq" demokdir. "Ing/ing/Eng" , tanr1 anlaminda olmaga goro , kutsal sozdiir vo "ing
bolsun" deyilonds , hoqgigatds bir sey ya bir kosi qutsallagdirirsan va ona qutsalliq vo kutluluk
boxs edirson . "Ing bolsun", lugot monast ,aslinds"ilahi olsun"dur amma macazi ma nasi
"kutsal olsun" ya "kutlu olsun"dur. Ciinki tanr1 hor noyo qadirdir , hor noyi istorso ,
kutsallasdirar vo onu kutlu eds bilar. O, istorso mohsul , taxil iriinlor vo bol olar , bolluq olar ,
o istarso bir sey ya bir adam , kutsal vo yenilmaz olar vo ona heg bir sorr ya qara giic vo qlivve
bata bilmoz . Demok dylo ¢ixir ki Rosidoddin Fozolullah'in geyd etdiyi "ing" = mubarak va
kutlu anlaminda , sohv vo yanlis deyilmis, asas1 vo haqigati var. Hava- tanris1 Enlil, hor tiirli
agag vo bitkini filizalnadirmayi va 6lkaya bolluq va rifah gatirmayi aglina qoyar. Bu amacla
iki kiilttiral varliq olan "Emes" (yaz) ilo "Enten" (qis) qardaslarini yaradir vo hor birina 6zal
gorevlor (vazifalor) verir. Asagidaki misralar bu gorevlorin neco yerino gotirdiyini anlatir :
"Enten" disi qoyonlara quzular , disi keciloro oglaqglar dogurtdu , inok vo buzagi (bizovu)
coxaltdr , gaymagi vo siitii bollasdirdi, ova'da yaban kegisi, qoyun va essoyin lirayini sevinclo
doldurdu, gok yiizlinlin quslarina engin(= genis , forax, yayqin) yer iiziinde yuva qurdurdu,
donizin baliglarina — sazliklara (= qamisliglarda) yumurtalarini qoydurdu, xurmaliqda vo bagda
bal1 vo sorabi bulartdi , yetisdiklori hor yerdo , agaclara meyvo verdirtdi , baxgalar yesillikloro
biiriidii, bitikolorini zonginlogdirdi, evloklordo taxili bollagdirdl , iyi vo xos huylu bakirs
"Asnan" (taxil tanrigast) kimi gilirblizlogmolorini sagladi. "Emes", agaclar1 vo tarlalar1 var etdi,
axirlart vo agillart genislotdi, ¢iftliklords iirlinlori(mohsullari) ¢oxaltd: , torpagi donatdi vo

bozadi... evlara bol {irlin (mohasul) girmasini , ambarlara topalomas y1gilmasini sagladi , kondlor
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vo yerlosim birimlori qurdurub O6lko do evlor insa etdirdi , daglar boyunca
tapiaklar(=mo"badlor) yiikoesltdi. 4 On oski inanca gora bas tanr1 "Anq" (nq nun-i giinns olaraq

n.n

daha dogrusu "q" saqit olaraq "An" va yaxud "n" saqit olaraq "Aq" /Ag), yer tanri¢asi "Enki"

n

ilo evlonir vo ilkin sulart vo okyanmi , daha dogrusu " Tay" ya "Day"-1 dogur, yaradir.
Anq + Enki =Enki.An (=tay,day,zay,say) . tay,day,zay,say homaon tiirk dilindo"gay" ya"su"
demokdir. GOk tanr1 bu "tay" ya "day"(¢ay,su) ilo evlonir , yer iizii diinyasin1 dogub yaratir.
Goy(gok)+Tay = Goytay(Goytoy, GOytey, Geytey,Geyti) . Geytey (indiki fars dilinds "Giti"),
cahan , diinya,yer iizii diinyas: demokdir. Bu s6z indi do Iranin fars adebiyyatinda cahan,diinya
anlaminda iglonmkoadadir. Demali goy tanrisi, "yer"ls evlonir, yeri déllondirir, mayalandirir vo
yer kayani//qayan1 (karani,karoni,qarani, qaroni) dogur. kaya/qaya da insani dogur (erkok vo
qadin adamini). Erkok insan "kay"//"qay"dir vo disi insan "day"dir (es,tay,su). "Kay"// "Qay"
toxumdur , "kaya"//"qaya" iso onun kitlo vo toparlanmig halda saxlanilan yeri , zorfi vo qabidir.
Tiirkco "xaya"(farsca xaye) s6zii do ,oslindo homon "qaya"//"kaya" s6zii vo adindan alinma vo
tutulma sozdiir. Demoali belo aydinlasdi ki "qay" vo onun basqa fonetik variantlar
"kay"/"hay"/"xay", toxum vo Isperma vo daha dogrusu erillik ya orillik va arkokliyi tomsil edon
vo orkokliyin nisanasi olan anlamlarindadir vo bizim bu adda hotta tanrimiz olubdur vo
Azorbaycanin "Xoy" sohorinin adi da, mohz bu tanrinin adi ilo baglhidir vo bu Tanriin adini
dasimaqdadir. Bizo gors ilkin osil Avropa soylu ermani vo ya "Hay" adlandirdigimiz xalq ,
Avropadan Asya torpaqlar1 vo orazisino ke¢ondon sonra "Hayasa" adli ayalotdo vo 6lkado
yerlosdiklori bu oyalotin ad1 da , homon bu "xay"/"hay" tanrisinin ad1 ilo baghdir. Bizo goro
"Hayasa" adl1 oayalot vo arazido (Ermoni adlandirdigimiz xalq Avropadan bu oyaloto aginib
golmasindon 6nca) yasayan "xay"/"hay" tiirklori ,6z yasadiglart yurdun ve orazinin adinm da,
elo bu "xay" ya "hay" tanrinin ad1 miinasibotilo "Hayasa" yo'ni "xay"/"hay" ata ya "xay//hay
tanr1" qoymusdular vo Avropadan galib tiirk Haylarin srazisinds yerlogsondon sonra,onlar1 da
"Hay" adlandirdilar vo indi do 6zlorini "Hay" vo yasadiglan tiirk oyalot vo orazisini do
,"Haystan" bilirlor. Halbuki "Hayasa" oyaloti, "hay" ya "xay" tlirklorinin yurdu vo moskani idi
vo "Hayasa" ya "Haystan" da, onlarin votoni vo 6lkosi idi. Bizo gors ¢ox ehtimalla o zamanki
Hayasa oyalotindo yasamis yerli tiirk xalqi,yoni osil tiirk soylu "hay"/"xay" xalqi,Azorbaycanin
gadim tarixs malik olan"Xoy"soharinin o zamanki xalq1 ilo ¢ox yaxin etniki vo soy vo tayfa
qohumlugu vo birlik baglantilar1 olmus olsun.Oguz tarixinds deyilir ki Oguz xaqanin altt
oglundan birisinin ad1 "Gilin"diir. Tarixi ofsanaye gors Oguzdan sonra hakimiyyate "Giin xan"

kegmigdir. "Giin xanin" dord oglu olmusdur vo onlardan on boyiikii "Qayi"dir. "Qayi" hom do
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boyiik bir gobilonin adi imis vo o Cin'don tutmus ta kigik Asyaya (= Anadolu'ya) qodor
yayillmisdi. "Qayi" gobilasinin adina "qay" fonetik sokilinds rast golinir. Mahmud Kasgorli bu
gobiloni Oguzlardan saymisdi. Roasidoddin Fozlullah asarinde Oguzlarin islamiyyatdon gabaqki

'

tarixindon bohs edorkon ,Qayi'lara bdyiik istlinliikk verir. Giiclii "Qayi " gobilosi kigik
Asyada(=Anadoluda) vo basqa yerlordo 15-16 -c1 yiiz illiklords bels 6z miistoqilliyini qoruya
bilmisdir. "Qayi"lor ya "Qay"lar "Ag Saklar" vo "Qara saklar"la yan-yana yasamiglar. Obulgazi
,'socore-1  torakimo" osorindo "Qayi" admin "mohkom" monasinda oldugunu yazir.
Azarbaycanli mifoloq tarix¢i "Mirali Seyidov" isa, "qay1" /"qay" adini, "qa" vo "ay" sdzlorinin
torkibindon yaranmig ad bilir. Onun dediyina gors "qa" s6zii bir sira tiirk dillorinds oldugu kimi
"Ay1" vo "Ayi balas1" anlamindadir vo "ay" sozii iso "yaradict" , "insan yaradan" vo "ilahi"
monasindadir vo qgabilonin adi biitdvliikde "yaradici , yaxsi istor baslangic ay1" demokdir.
Mirali Seyidova goro "qayi'"/"qay" gobilosinin ad1 bagga bir mifoloji inamla da bagh yarana
bilor. Azarbaycanlilarin ulu babalar1 daga , qayaya, dasa tapimirmiglar. Onlar inanmisdilar ki,
dag onlarin ulu babalarini , analarini1 va insan1 pis vo kotii ruhlardan vo qiivvalordon qorumus
,insana qamliq — samanliq vermisdir. Belo bir mifik goriislo yasayan aski Azarbaycanli qobilo
birlogmosi 6ziins inandi1g1 dagin,dasin, qayanin adint qoymusdur. Mirali Seyidov qeyd edir ki
"qayi"//"qay" qobiloasinin adi , "qaya"(=bdyiikk das) ilo "ay" sozii birlosorkon , gaynayib-
qarisarkon, "qaya" soziindoki "a" sasi diismiis vo qaya//qay fonetik sokli yaranmigdir. Mirali
Seyidov'a goro "qaya" — "ay" — "qay" // "qayi yaradic1" vo "ilahi qaya" menasindadir. Biz
Mirsli Seyidovun "qgayi" ya "qay" gobilo adina gors irali sliron nozarlarine vo geydloring diggot
edarokon , goriiniir ki bu alim , "qay" vo "qaya" mifik terminlarinin cinsiyyastini vo onlarin
orkok — disiliyini unudublar vo "qay" ilo "qaya" arasinda forq qoymayiblar vo hor ikisini do ,
eyni sz bilib vo onlar1 bir-birinin fonetik variantlar1 hesab ediblor , halbuki bu iki ad, bir-
birindon forglidilor vo biri (qay) orkoklik , orillik balgasi vo simoagasidir vo digori (qaya) iso ,
disi vo disilik balgasi va simgasidir. Bu iki s6ziin dasidigi mifik anlamlari da, bir- birilos forqlidir
, amma Mirali Seyidov ,har ikisini da eyni s6z biliblar. Biz yuxarida bu iki s6ziin ( qay va qaya)
haqqinda va bir- birilo mana forqlorini vo nayi tomsil etdiklorini ,genis agiklama vermisik . Bizo
gora eradan avval ikinci min illikds "Hayasa" oyalstindo yagamis aski tiirk soylu "Hay"lar vo
"Xoy" soharindo yasayan Xoylularin ulu ocdadi ilo homin "Qay" ya "Qayi" gobilosi tiirklori ,
eyni noasil vo soydular vo soy koklori eynidir. Yo'ni ¢ox boyiik ehtimala goro , indiki

"Xoylular", homon "Qay" ya "Qayi" tayfas1 vo qabilesinin qaliglaridir. Deyilonlordon molum
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olur ki "Qay" // "Qayi" gobilo adi , Oguzlarin mifik tofokiirii ilo baglh yaranmisdir.

"Kay.ut" toxum kitlosi vo toparmasidir.
Kay-+ut=kayut ---> koyut---> kuyut---> ku.ut---> kut

Qay+ut=Qayut --->Qoyut ---->Quyut ---->Qu.ut ----> Qut Bizo goro
tiirk dilindo yirtic1 canavar {i¢iin islonon "kurt" ya "qurt" vo "qurd" s6zlori , bu heyvanin asil
diizgiin vo diiriist hoqiqi adini ifa eds bilmir vo "qurd" adi1 vo sozii soxulcanlara vo bu sayaq
torpaq altinda vo ya bitgilor i¢inds siiriion vo qurdaq dediyimiz kimi canlilara ayid va islonon
s0z vo addir. "kutlama"/"qutlama" ya kayutlamada ,insan bir seyin ya nasnonin artirilmasini,
kiitlogmosini, artiq toparlanmasimi vo bol olmasii bir basqasina istoyir. gay//qay// kay//
hay//xay hamisi , bir s6ziin tiirli vo miixtolif fonetik variantlaridir. gay//qay// kay//hay//xay,
gebo , boylu vo hamilo edondir. Gaya/Kaya/Haya/Xaya toxumun vo ya Ispermanin
qabi,toparlanma vo kitlo halda olan zorfidir. Saldas ya kayadan/qayadan vo ya karadan insan
dogulur. Kara dogur, kay iso dollondirir. "kay", karan1 vo kayani//qayan1 mayalandirir. Demali
gay/ kay/hay/xay, erkok aspermast vo toxumudur, qara // kara disi yamurtaligidir. qara// kara,
yumurtant dogur vo yumurtadan insan disariya ¢ixir. Bizo goro "haya" mifik sozii ,eslindo
"Hay.ag" (="Hay" Tanrisi,toxum vo isperma tanrisi) formantinda olub vo adin sonundaki
yumusaq "8" samiti sonralar agiz ifasinda diisorken, "Haya" soklino diisiibdiir. Samuel Nouh
Kramer , "Tarix Stimerdon baslar" adli osarindo isara edir ki Nidaba Tanrigcanin esinin adi
"Haya"dir ki biz bu ad1 aslinds "Hayag" yo'ni Hay Tanris1 bilirik.Kramer'in asarindo bu haqda
belo yazilir: "Yazi1 vo odabiyyat tanrigas: Nidaba vo esi "Haya"nin , yani sira saysiz tanik onun
yaninda yer alir". 5 Burada yeri golmiskon bunu da qeyd etmoliyik ki bizo géra Azerbaycanin
"Xoy" adli goharinin adi da , elo bu erkokliyi tomasil edon "gay"/"qay"/"kay"/"hay"/"xay"
tanrinin adi ilo bagli dir, yo'ni bu soharin adi homon "Hay"//"xay" adli erkak tanrinin adinin
sorofino qoyulubdur. Xay---->Xoy asirlor vo minilliklor kec¢dikco "xay" tanr1 adi , fonetik
doyisiliyino ma'riiz qalaraq "A" sait sasi "O" saitino g¢evirilibdir. Demali belo aydin olur ki
"Xoy" sohorinin adinin anlami "erkokliyi tomasil edon xay //qay//kay//hay tanris1" , "erkoklik
tanris1" ya sado vo kankret olaraq , "Xay tanris1" demokdir. Kutlamak vo ya kut dilomok ,
toxum, nosil artirilmasi, bollug vo ¢oxalma istoyindo bulunmakdir. Gayut//kayut , kdpok
gillordon sayilan heyvanin adi da ,elo bu Gayut// Kayut ya Guyut// Kuyut (=gut/ kut)dan
alimmadir . Yirtict vohsi canavara tiirk dilinds "kurt" demok do , homon "gayut//kayut" , "kuyut

/ kut" demoyin do kokii vo asas1 buradandir. "Kayut" heyvan adi da, zaman siirocindo kut /
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gut soziina ¢evirilibdir. Kayut----> koyut----> kogut----> ko.ut---
>kut Yirtict heyvani bu KAY.UT tanrisina belgo se¢ilmoasi , bu ad1 kazanmasina
sobab olubdur. Yoxsa bu yirtict heyvana tiirklor aslinds "Bori"/"Bori" deyirmislor. Fars dilindo
"forxonde" deyilon s6z va termin "kutlu"/"qutlu" anlaminda isloanir ki aslindas tiirk sézlidiir vo
indi do ,fars dilindo kullanmakdadir. Kut vo kutlama sozii , kurt (yirtict heyvan)la ilgili olaraq,
"forxondoa" s6zii do , bu heyvanin basqa tiirk ad1 yo'ni "bori" ilo baghdir. "forxondo " tiirk osilli
sOziiniin, oslindo iki ehtimali var. Birinci ehtimal budur ki : bu s6z iki béliimdon yaranmis ola.
Yo'ni oski tiirk sozii olan "Par"(= isiqli/parlaq) vo aski tiirk s6zii olan "Gunda//Kunda"(= ¢ok
yeko , bdyiik, zirp1)dan yaranmis ola vo gensllikdo "zirp1 vo yogun isiq// parlaq yeko// ¢ox
parlaq" olmus ola vo forxondo deyildikde qarsidaki insana arzi edilir ki ¢ox parlasin vo
isiglansin . ikinci ehtimal budur ki bu sz "bara/ bara"(=qoyun) sdzii va "gunda// kunda"
(yeka,iri, hacimli,boyuk,¢ox) s6zlorinin birlosomasindon yaranmis ola vo imumiystds "yeko
bara// boyuk qoyun // ¢oxlu qoyun" vo yaxud "¢oxalsin qoyunun" demokdir. Lazimdir qeyd
edok ki "Bora"/"Bara" sozii Fars dilinds vo adobiyyatinda "Baorre"(=Qoyunun balasi) kimi vo
hoamginin "gunda" so6zii do, fars dilinds "gonde" soziindo Oziinlii qoruyub saxlamaqdadir.
Qayut/kayut, qut/ kut , bollug, ¢coxluq , barokot demokdir. Bol toxumlamaq ,kiirlomok, kiir
tokmok demokdir.Boylo giir va bol toxumlanan va bol kiir tokon heyvan, "baliq"dir. "Baliq"
hor dofs suya kiir(= toxum) tokondo,bollu vo kitlo halda kiir tokiir. Buna goro do,tiirk
mifologiyasinda bir ¢ox tanrilar "baliq" qiliginda vo geyimindadir vo onlar baliq dnnunda va
bi¢imindo goriiniirlor ki bu da, bolluq vo ugurlulug bolgesidir. "Siimer ¢ivi(mix) yazisi
dizgosinda,on sokkiz tomasil edici gostorgs bicimini gostoran tablodan birisi,"baliq" rosmidir.
"Ha"(ga,ka) , balik sozciiglinii simgalor,bu gostorge stimer yazisinin fonetik golisimi tigilin bir
basqa Ornak olusturur. Ciinkii stimerco "ha"(ga/ ka) sozciiyli yalnizca "baliq" deyilo bilmok

anlamina da golirdi..." 6

Bu sobobdon"baliq" heyvanina"qut" da deyilir."Hut/kut /hit /het",hamisi "qut" termininin
fonetik variantlaridir.Cox ehtimal ki oski tiirk dovlst vo uygarligi sayilan Anaduludaki
"Het"ya"Hit" vo Siimerlor zaman1 Azarbaycan,Anadulu vo iran Zagros daglarinda hakimiyyat
qurmus "kuttilor" (quttilor) dovlsti vo xalqi da(akadlar1 yenon vo aradan qaldiran) bu "hut/
qut/kut" sOzil ilo bagl olmus ola

"Hut" soziiniin anlam1 haqqinda Somsaddin Sami "kamus tiirki"ds, bdyle yazir :hut= bdyiik
balig hut burcu= on ikilik burclardan(yil aylarindan) biri ki giinog buna subat ayinda daxil
olur. 7 Demok "hut" s6zii , gut/qut/kut s6zlorinin basqa fonetik variantlar1 ola bilir. Neca ki

230



VPP Jlos ¢ 0iid o)lad ¢ pams Jlo "S55 5 oloul,dT b Gl paass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, nomrs 07, Yaz 2025
Ucaylk "Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, y1l 03, say1 07, ilkbahar 2025

"kut"/"qut" s6zliniin anlamin sézliiklords bdyle yazirlar : yogun, toplam, kitla, yiginti, bir yera
toplanmis, miigoddass, bol .Bels iso "barkut" s6ziinlin anlam1 "boyuk baliq" vo macazi anlami
"¢cox bolluq" ola bilar. "Barkut" s6ziinds islonon "bar" , bdyiik,¢ox, iri, yogun anlamlarinda vo
"kut" is9 iyi,xos,xeyirli , bolluq , ¢oxluq anlamlarindadi. Bu iki s6z birlagorak "barkut" yaranir
vo anlami "¢ox bol olsun" , "cox xeyirli olsun" , "¢ox sevincli va 1yi olsun" demokdir. Elo bu
sobabdon bir sira tiirk xalglarinda , birisi birisi ilo goriison zamani, bu climloni sdylayirlor :
"borxurdar olasan" . "Borxurdar olasan" s6zii aslinds "barkutar olasan"dir . Bu cilimlado
"barkutar" soziinds , "bar" (= boyiik, iri,yogun) , "kut" (= iyi,xos, xeyir,bolluq, barakatli) vo "ar"
(= ad diizoldon sokilgi) vo ya com baglama olamti vo nisanasidir. "Ar"in eyni halda
"qirmiz1","miiqaddeas","qutsal","kirdon vo napakligdan uzaq" ,"ilahi" vo "Tanrisal" kimi mifik
monalar1 da vardi.Bizo goro xalq arasinda "miibarok qirmizi olar" deyimi vo ifadesi do
"Barqutar" (Barxurdar) soziiniin torkibinds yerloson "Ar" hissosils ilgili sdylonilir. Beloliklo
"barkutar" s6zii "¢ox iyilik lords vo xosluglarda yasayasan" , "¢ox xeyirliklor i¢inds olasan" vo
mocazi anlamda "¢ox saglam vo iyi olasan" demokdir. Barkut soziindoki "bar" séziinii "par"
bilib nozaords alsaq , 0 zaman "Barkut" s6ziinii "Parkut" ya "Par.qut" kimi barpa etmok lazimdir
vo "parkut" sozilinlin anlam1 "parlaq vo isildayan baliq" ,"miigoddos vo ilahi baliq" vo "baliq
tanricas1”" ya "baliq ilahasi" demokdir. Mifologiyada baligin su tanrist "Enki" ilo ilgisi vo
baglantis1 bir normal vo dogal iligkidir. oradan ki "Enki" agilliliq vo usluluq ve zoka tanris1 da
sayilirmis, baliq da "agil", "diistinca" va "usluluq" balgasi vo simgasi kimi sayilir."Baliq rosmi
mohiirlor tizorindo,6zolliklo aski babil devri mohiirlori iizorinds, ¢ox zaman heykolciklor vo
uyumsuz vo kotlimasr {insiirlorin yaninda (eyni tanrilar va devlorin/ demonlarin insana yiiriisii
kimi zamanlarda) durur . Bolks do bu yerdo durmasi , bu sababs goradir ki baliq bir xeyir vo

tyilik balgasi kimi ,kotii vo kdtlimoasr vo kotiiliik sevar qara devlar vo qara giiclorin qarsisinda

boraborlik va esitlik yaratmagq liciindur". 8

Kutlama tanrist , tiirk mifoloqgiyasinda 6zslliklo Oguz- Tiirk mifologiyasinda "Anahita"
tanricasi ilo ilgilidir. Anahitanin balgasi vo nisanasi baligdir. O, baliq bigimindo , giyafotindo
vo geyiminds olurmus. Buna goradir ki Sami(semit) dilli xalqlar, baliga "hut/hit" deyirdilor vo
indi do "hut" sozli, sami soylu arablarin dilinds "baliq" vo "yeks — iri baliq" anlamindadir.Bu
dediyimizin sbutunda Dehxuda'nin liigat namesino ,"Forhong-i Farsi Moin" ,"Abadis
Diksenrisi", "Farhong-1 Liigot ©lmoan1" kimi manbslora miiraciot etmok olar. "Hut" soziiniin
izini eyni halda "Qur an-1 koarim"ds bulmaq olar. Qur'anda "hut" s6zii "nshang" vo "balina"
anlaminda dofslorlo golibdir. Qur'anda o siradan , Hz. Yunus vo Hz. Musa'nin dastanlarinda

231



VPP Jlos ¢ 0iid o)lad ¢ pams Jlo "S55 5 oloul,dT b Gl paass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, nomrs 07, Yaz 2025
Ucaylk "Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, y1l 03, say1 07, ilkbahar 2025

"Hut" , yeko baliq vo nohong anlaminda golibdir. Oguz — tiirk tanricas1 Anahita(Anahit) baliq
anasi, su porisi, doniz porisi , bolluq vo artim tanrist1 kimi sayilirmis. Bu Oguz- Tiirk
tanrigasi(anahit) , tiirk soylu Siimer vo ilam xalqmin tanrigasi "Nana", "Nona" vo on oski
zamanlardaki "Artimis" (vohsi heyvanlarin Tanrigasi)ilo birgo sayilirmis. 9 "Kutlu olsun"
deyilondo , oslinds "hutlu (qutlu/kutlu) olsun" deyilir. "Baliq" , bolluq , artim , barokot simgosi
vo bolgosi oldugu iigiin, onun baliq ,yo'ni "hut"(qut/ kut) olmasii istoyirik. Burada bu
deyilonlordon belo notico almir ki miladdan 6nco (eradan ovvol) Anadoluda qurulmus vo
yaranmig "hit"/"het"/"hitit" dovloti vo 6lkasinin adi da homan qut/kut/xut/hut tanrigasi ya daha

dogrusu baliq ilahasi "Anahit" ya "Anahita"nin ad1 ilo baghdir.

Bir sira tiirk xalglarinin mifologiyasinda "Qoyun" xeyir , barokot,bulluq balgasi vo simvolu
sayilir. "Qoyun" heyvaninin adi da demak olar buna gora secilib ki aski tiirk dilinds (6z2 1liklo
indiki Ozbok tiirk xalqinda) "Quyun" yagmura vo ¢ox yagimli vo siddatli (tufan vo qasirga ilo
yagan) yagmura deyirmiglor vo biliriz ki yagmur da bolluq, xeyir vo barokotdir. Yagmur
yagarsa , yerdo ¢aylar , sular axar va su bol olar , su bol olduqgda, bitgi vo okin , taxil , meyvo-

yemis bol olar. Bunun iigiin do "Qoyun" heyvanin adi il "Quyun" sozii bir- birilo baghdir .

Quyundak: "Qu" sozii bir cox oski tiirk xalglarmin dillorinds ildirim vo simagok tanrisi
anlamindadir. Bu sabobdon Hun tiirklorinin ildirim vo simasok tanrisinin adi"Quar"/"Kuar"dir.
"Kuy/Quy/ ku/ qu" vo Azerbaycan, Ozbok, Altay , Uygur, Kazak , Tatar, Barbin, Teleut vo
basqa tiirk xalglarinin dillorinds "sos, bagirti, bagirma, xobor vermok , car ¢cokomok" anlaminda
islonmokdadir. Bu tiirk sozii , tiirkoco "qulaq" s6ziinds islonilir. Tiirk xalglarinda , o siradan
Oguz tiirklorinds "Qoyun" artimi ilo bagh zoomorfik ongun sayilirmis. Biz ag qoyun vo qara

goyun ongun va simgo olmasina "Oguz namo"ds tus golirik. 10

Oski tlirk xalglarinda "Qoyun" verimliyin , mohsuldarligin , arttimin zoomorfik ongunu ,
simgoasi vo boalgasi sayilirmis. Oguz kagan ogullarinin golocokdo toreyib- artmalari , bollu
dolanmalar iigiin ,onlara qoyunu ongun vo totem verir. qgoyunun zoomorfik ongun vo totem
olmas1 inam1 , son zamanlara qador ,bir ¢ox tiirk xalglarinda yasamigdir. Onlar inanirdilar ki
qoyun , verimlik, mohsuldarliq , artim ongunu va totemi idi. Demak qoyun ongunu va balgasi
0 gadar giiclii imis ki 20 — ci yiiz illiyin 30- cu illorino qodar yasamigdir. Rus etnografi A.Lipski
boyls yazir : "Xakas tlirklorindo askidon bari qoyun heykali — Quze Mengir — qoyunlarin
dollonmasing , balalamasina yardim edon ongun va totem imis. Elo buna goro do Xakaslar
ugurlu mohasul toy- bayramini (taxil bicimindon sonra) Qiize Mengirin yaninda kegcirirlor vo
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sorfino qurban kasib vo qurbanliqgdan ona pay verirmislor. Elo bu sobobdon Azorbaycan tiirk
xalq1 da qobir , mozar daslari tizerindoe qoyun , qoyun basini vo kallasini vo Qog¢ figurunu rosm

edormislor

Bir sira tiirk xalqlar1, "keci"ni (tokoni) qutlamaq vo bolluq simgasi vo balgasi kimi se¢misdilor.
Keci do , qoyun kimi ¢ox faydali vo xeyir veran bir heyvan oldugu ii¢lin vo eyni halda yazin
bolgasi vo simgasi sayildig iigiin , bolluq vo qutlama ongunu vo simgasi segilibdir. Zevs//Zeus
kimi oski orta Asya xalglarinin su , mohsuldarliq , dogum tanrigas1 Diza'nin bir sira mifik
keyfiyyatlorino , qadinlarin qoruyucusu "Ambar tanrigas1" yiyslonmisdi. Boylo bir ofsans var
ki kutsal Ambar'in yanina dagdan vohsi keci golirmis vo onu sagib siitiinii icormis. Demok
tanrilart , tanrigalari , batirlar1 vo igidlori ,keci baslomisdir. Tiirk xalglarinin eposlarindaki keci
nin boesladiyi "zat", canli tobistin (doganin) dziidiir. Insanin dogulmasi , yasamasi , 6liimii ,
tobiotdoki (dogadaki) yaya, yaza , qisa bonzodilirdi. Tobistin (doganin) Oliib-dirilmasi
tosovvuru vo santlmasi ,oski Stimerlordo homg¢inin var imis. Stimerlorin mohsuldarliq tanrigasi
"Tammuz"un (Temmuz) sorafino diizonladiklori ayin vo toron,boylo bir inamla saslo sirdi.
Azorbaycanlilarda , vaxtils yazla- qis savasini , ayin vo toron kimi kegirirmiglor. Bu inam Azari
tirk xalqinin dogma folkloru vo "Kosa- Kosa" oyun ayini vo rosminds ,6z oksini tapmisdir.
Kosa qisin vo onu oldiiran keci 1s9, yaym- yazin balgasidir. Kosa (qis) no vardirsa yigib
aparmagq istoyir , getmok istomir. Ke¢i ona , onun hyatina son qoymagq iigiin , onunla vurusur
va onu (qis1) 6ldiiriir. Bu vurugmanin mifoloji kokii var. Qisla , yazin vurusunda xalqin ilkin
diistincosi , diinya gorilisii , diinyanin hor zaman tokamiildo olmas1 diisiincasi 6z oksini
tapmisdir. Kegi bir ¢ox aski xalglarda vo o siradan tiirk dilli xalglarda , yazin vo yazla bagh
mohasulun balgasi sayilmisdir. Oski tiirk xalglarin inancinda ke¢i yaz vo onun ne 'matlorinin
bolgoasidir vo yazi tomsil etdiyine goradir ki tiirk destanlarinda hamidan ¢ox, o tobiatin yenidon

canlanmasinin geydina qalir. 11

Vazo ya giildan , bolluq va barokat balgolorindon birisidir. Vazo ya giildan boynu qissa vo
girds toni var ki su agzindan dagsmaqdadi. Gahdan gostarilir ki hor tiirlii baliglar onun iginda
tizmokdadir vo ya onun i¢indoki suyunun yerini tutublar. Biitiin heykallor ola bilar ki bu vazonu
olino tutmus olsunlar. Bu vazo ya giildan ,on aski tarixi devrlordon ta ©Ohomoni (Hoxamonisi)
ilkin Pers siilalosi devrino godor , inco sonotdo 6ziino xas vo 6zal yer tutubdur. Zahirds dylo
goriiniir bu vazonun akadca ad1 "Hegallu", bolluq anlamindadir. Hegallu séziinds "He", homon

"ha"/"xa" (=kiir / toxum) , "gal" (= qalin/ yogun/kiitlovi) vo "lu" iso monsubiyyat sekil¢i sozii ,
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imumiyyatlo "¢oxluq" , "hoddindon artiq" anlamindadir. Bu vazo ya giildan vo yaxud dolga ,
Stimer — Akkad dovrii uygarliginda gahdan su tanrisinin ( Enki// EA ) olindodir , amma o
dovrlorda , sonraki devrlor kimi , ¢ox zamanlar "Lahmu" , onu alinds tutur. Oylo gériiniir bu
rol , Ea vo "Abzu"nun yaradilislarina ,yo'ni Abzuya ayid imis vo dolliikk , bolluq romzi vo
bolgosi imis. 12 Bir ¢ox tiirk dilli xalglarda "qurd" on gorkomli zoomorfik ongunlardan
sayllmis vo ara- sira glinos bu heyvan formasinda tosvviir edilmisdir. Elo buna goro do oski
mifik ofsanolordo , tarixi ofsanolordo , dostanlarda , nagillarda, giinosi temsil edon qurd// bori
Jhor zaman giinos suasi ilo , isigla bagli insanlarin goziino goriinormis. Misal {i¢iin
"Oguznama"ds qurd gdydon enondon, gilinosin insanlasmisi,zolaq isigin icindo , Oguzun
xeymasino (¢adiria) girir vo ona yol gdstorir : Dan erto olduqda ,0guz kaganin c¢adirina
giindon bir yaruq (is1q — nur suas1) girdi . O, yarugun i¢indon gok tiilkii , gok glimiisii boyuk
bir erkok qurd ¢ixd1 13 . Qurd ,tiirk xalglarinin mifologiyasinda, glinosin balgasi oldugu iiclin
tobarriik vo xos uyumluluq balgo si do sayilir. Bu canavara Mogulca "bori" deyilir. "Bori" s6zii
oslinds "Barig" ya "Bariq" imis. Bar1g ya bariq , glinosin balgasi vo simvolu sayildigina gors
"Tanr1" ya "Allah" anlamini da, zaman-zaman dasiyib vo bunun iicilin bu soziin sonundaki
yumusaq "g"nin diismosils, "Bar1" formantina diisiibdiir. Bu s6ziin bu anlamda oldugunu Fars
dili vo odabiyyatinda islonon "Bari", "Bari- toala" ifasinda oldugu kimi (= tanr1) Allah
monasinda olan terminds gostorilir . 14 Bu so6z indi do , Fars dili vo adobiyyatinda tanri
anlaminda igloanmokdadir . Barig ----> Bar1 ----> Bari Tiirkes olan "Bariq"
sOziinli Orablar do , tiirk xalqinin dilindan alaraq onu "Barq"/ "Borq" formantinda , ilk 6nco
ildirim, simsok parildisi ii¢lin vo son zamanlarda elektrisito anlaminda islodirlor. 15 Orab- Fars
dilinds "Borq" sozii indi do, parlamagq , parilti, parlayis, vo isildamak {iglin kullanilir. Demali
orab- fars dili vo adabiyyatinda islonon "borq" sozii do , kokii Tiirk- Mogul sozii "bang" ,
"bariq" soziindon alinmadir."Bori" vo ya "Bori" tiirk- mogul soziinlin birinci bdliimii
"Bor"/"Bor" sozii , fars dilino kegorok indi do "kosmok" ,"Koson" , "Bigcon"," Par¢alayan"
anlaminda iglnomakdadir. Tiirk — mogul s6zii "Bariq"in ikinci boliimii olan "1q" s6ziinii, aski
tirk sozli "aq"/"oq" sozil ilo baglamaq olar. "Aq" ya" oq" sozii , aski tiirk dilinds, tann
anlaminda islonirmis vo buna sbiit olaraq , demak olar "ogan" ya "ogan" (= tanr1)16 sozii do

SN

elo bu "aq"/"ag" ya "oq" /"og" sozii ilo baghdir. Demok olar tanr1 anlam1 bu "aq" ya "oq"
sOziinilin birinci dorcali anlamidir vo "oq" (=ok/ox) bu sdziin ikinci darcali anlamlar1 sayilir.
Neco ki "ag" rangi (=boyasi) tiirk mifologiyasinda , tanryia ayiddir , tanrinin balgasi vo tanrinin

rongidir. "Bar" sozii aski tiirk xalqinin dilinds , aslinds "par" imis. "par" sozii "bar" soziiniin
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fonetik variantidir. "par" aski tiirk dilindo "tanr1" anlamini dasiyirmis. "par", parildamaq vo
istldamaq anlaminm1 da dasiyirmis , ¢iinki tiirk xalqinin ilk tanris1 giinos oldugu {i¢iin , tanr
anlaminda "bar" vo "par" sozlori do , parlamaq vo isildamaq anlamini qazandilar vo bu
anlamlarda islondilor. Bununla tanr1 anlaminda islonon "baraq"/"baruq"/"paraq" /"paruq"
sOzlori do , "is1ldayan tanr1" , "parlayan tanr1" anlaminda islonmokds olublar. Tiirkcods "bar"
sOzii parlaqg, isiqlh monasini ifado edir. Digor torofdon, "ag" s6zli do ag rongi bildirir. Bu
monalar1 nozoro aldiqda, oarab vo fars dillorinds islonon vo genis yayilmis "voraq" soziiniin
(burada "b" samitinin "v'"ya ¢evrilmasi do nazare alinmaqla) mohz tiirkcs "baraq" s6ziinden

qaynaglandigini diistinmok asassiz olmaz. Baraq > Varaq > Voroq

Mosalon, "yiiz borg doftor" ifadasi — yoni yiiz "barg" vo ya yiiz voraqi olan doftor deyildikdo,
buradan aydin olur ki, "borg" soézli "voraq" soziiniin sinonimidir. Demsli, fars dilindo vo
odabiyyatinda islonon "borg" sozii aslinds tiirkconin "baraq" soziindon vo onun dialektal

formalarindan qaynaqlanir:
Baraq (Barag) > Boraq > Borog > Borg

Borg < borg "baraq" / "boroq" sozleri Ozbok tiirk xalginm dilinds "xeyirlik" ,"borokat",

"

"yararli" , "qazanc verici" , "bolluq" va "¢oxluq" anlamlarinda indi do islonmokdadir ."Baruq
/Boruq /Borok " sozii orab dilino kegorok "ildirnm" vo simsok parildisi" vo "elektrisito"
anlaminda , islonmoys basladi 17 . Bunun {i¢iin do, elektrisito vo tok vurma tohliikasinin uyarici
olamati vo simgosini gostoarmak va elektrisitonin diinya xalqlar1 arasinda , balgasini gostormok

ticlin "borok" sodziiniin anlamini1 géstoran balgadon yararlanirlar:

Orob dilinds tiirkco s6z olan "barq" , "bark" séziindon, ¢esitli kutlama anlaminda olan s6zlor
yaranibdir. O siradan "barak sllah" ifasinda golon "baroka" (=mubarak) , " tobrik" (= qutlamaq)
, "barqo " (= simsok, ildirim parildisi),ve s... yaranibdir. Tobrik orab dilinde ugur sayma

demakdir .

235



VPP Jlos ¢ 0iid o)lad ¢ pams Jlo "S55 5 oloul,dT b Gl paass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, nomrs 07, Yaz 2025
Ucaylk "Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, y1l 03, say1 07, ilkbahar 2025

Orob dilindos (6nco yuxarida dediyimiz) borok sdziindo , "bor" hissosi "kosmok" , "kosilmis"
,"1k1 yera boliinmiis" anlaminda vo "oq" (ok) , ucu sivrili oq(ox) demakdir . Demali tiirk sozii
"borok", siniq ya qiriq oq demokdir ki bu da elektrisitonin bolgasi kimi, biitiin diinya xalqlarina
bolli vo tamisdir. Bizo goro indiki Ingilis dilinde islonon "break" (oxunusu "brik")sozii (=
sinmaq // qrilmaq ), "breaking" (oxunusu "briking") soézii (= sindirmaq , qirmaq) ,
"broke"(oxunusu "brok")sozii (= sind1, qirildi) vo "broken (oxunusu "brokin") s6zii (= sinmis
, qirilmis) kimi so6zlor do ,homin oski tiirk s6zii "borok"dan alinib vo inglis dilinds islo nilir. Bir
sira tiirk xalqlart , o siradan Oguz tiirklori "bori" / bori(= yirtict heyvan ya canavar) anlaminda
olan soziinii , "kurt/ qurd" kimi islodiblor . Onu gilinog boalgosi vo simgosi olaraq ,
kutsallagdirmiglar. "Kurt /qurd " sozii aslindo "korut / qorud " imis. Zaman siirosinds tiirk
xalqmnin leksikasinda kurt ya qurd formantina diisiibdiir. "korut" ya "qorud" , aski tiirk sozii
"kor" ya"qor" (= od, gilinos, glinas is181 ,nur suasi) vo "ut /ud /uz " com slamati vo eyni halda
"yiiz"//"iz"//"sifot"// "¢Ohora" //"sima" anlamini dasimaqda olan sézlordon yaranibdir. "korut"
ya "qorud" sozii ,"Glinos yiizIii" / "Gilinos lizli" demokdir. O ki {izii ,simas1 va sifoti, giinago
oxsayir. Neco ki ba'zi tiirk xalglar1 "Xoruz" soziinii (farsca xrus) bu anlamda, xoruza
kullaniblar. Xoruz oslinds "kor. 1iz" // "qor. iz" , demokdir. "korut" ya "qorud" s6zii neco
"koruz" ya "xoruz" olmasi prosesini boylo gostormok olar : kor.ud /qor.ud---->

kor.uth // kor.uz / qor.uth //qor.uz----> xor.uth /xor.uz---->xoruz

Qeyd etmok lazimdir ki, tiirkco "kor.uth" birlosmasi "alovlu ¢ohra","¢6hrasi qirmizi

nn

, atos
sifot", "glinog iizlii" monalarina golir. Bu anlayislar "Kuros" vo miiasir formada(s > sh)

"Kurosh" kimi soxs adlarinda aydin sokilds tozahiir edir.

Bu sobobdon, "Kuros" vo "Kurosh" adlarinin — yoni Pers (=Fars) ©homoni siilalosinin ilk
sahinin adinin — tiirkco vo tlirklorin mifoloji diisiincs torzi ilo slagali oldugu aydin goriiniir.
Hotta bozi fonetik vo sos doyisikliyine baxmayaraq, bu adlar tiirkco adlar sirasinda yer
almaqdadir.Yeri golmigskon bunu da unutmayaq ki ©homeni siilalesinin ilk sah1 Kuros
(=Kir),ana torafindon Tiirk idi vo Tiirk sarayinda boyiiyiib boya-basa ¢atmisdi. O , Mandananin
oglu vo Astiyakin (Media sah1) novosi idi.

Kor.uth > kor.us > Korus > Korush > Kurosh

giings inam az- ¢ox doyisilmis formada tiirk xalglarmin basqa nagillarinda vo ofsanolorinds

eyni halda 6z okosini tapmisdi . Bu baximdan "xoruz vo padisah" nagili morak edicidir. Nagilda
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xoruz giinos ilo , Sah iso garanligla baghdir. Boallidir ki bir ¢ox xalglarda , o siradan tiirk
xalglarinda xoruz glinesin ¢ixmasini xobar veron zoomorfik ongun va totem sayilir. Elo buna
goro do Oguz xagan , oglanlarina hakimiyyot boxs eds rkon ,toyugu (xoruzu) ongun, totem
verir vo miigovvasini (maskasini)qirx kulac agacin basia qoyur. Tiirk xalqlarinda , o siradan
oguz tlirklorinin mifologiyasinda xoruzu isigin , giinosin balgasini , Sah yeyir (tobiotds giinosi
, geco vo garanliq udur , yo'ni glinog batir). Sonra Sah'in qarni sokiiliir , xoruz isigh diinyaya
cixir. Tiirk mifolojisi baximindan bunu bdylo izah vo agiklamaq olar : geco (sah) , giinosi
(xoruzu) axsam ¢agi udur , sabahis1 dan yeri sokiilonds (sahin qarni sokiilondo) xoruz isigliga

cixir . Giines yenidon diinyani igiqlandirir. 18

Altaylilarda vo kazaklarda "Quday" ya"Qutay" adinda tanri vardi. Quday (kazak,qirqiz Iahco
varyant1 :kuday)da "qud/qut" sozii qatilib istirak edibdir. Quday// Kudaydaki qud//qut ,
xosbaxtlik / ruh/ hayat giicii / hayat mogzi(6zoy1) demakdir. Demali bu tanrinin ad1 "hoyat giicii

veran", "

ruh veron" , "yaradic1" , "insan yaradan" anlamindadi . 19 "Qut" sozii "Divan-i liigat
tiirk"do "soadot", "dovlot", "baxt", "igbal" anlamlarinda galibdir. Qut s6zii mogulca mubaroklik

, soadot , baxt , igbal , dovlot demokdir. 20

"Qut" sozi tiirk mifologiya tofokkiir vo diisiincasilo baglidir vo onun tiirk dillsrinds moarakli
anlamlar1 vardi. "Qut"-un ruh/ can veron / hayat 6zoyi / xosboxtlik vo basqa anlamlar tiirk
xalqlarinda genis yayilmisdi. 9-cu yiiz illikdo hakimiyyat siirmiis "Menlik Tekin", xaqan
edildikdon sonra "Ulug Tenkir"do qut bulmus,"Alp Tuluk Bilge Kagan" bu yuxaridaki
climlonin anlami1 boyladir : Ulu gokds ag yazi (qut/xosbaxtlik) tapmis, gohroman, zohmot sevor

bilgs kagan adin1 almisdi(tuluk=zohomot sevo r). 21

Tiirk xalqinin adat- anonasinds olan "alqis" , alqislamagin da kokii ,haman bu kutlamaq adot-
ononasino dayanir. Birisi , bagqasim alqislayarken , haqigotde vo oslindo onu kutlayir vo
kutlamak isini goriir. Demok olar alqis vo alqislamaqda qut / kut vo kutlamakla bir kokdon vo
bir anlamdadir. Bunu agiklamaq tiglin gorokdir "alqis" soziinii agiklamaq. Alqis s6ziindo "al"
cox monalidir. 22 "Al" s6ziiniin ¢esitli mona ¢alarlar1 var : hilo /mokir/ soy/ nasil(orabco) /
qurmuzi. "Al" s6zii mifoloji diislinco ilo baglhdir. Azarbaycan alimi Budaqov , "al" soziini
Cigatay va tiirk sozii sayir. 23 "V.V.Radlov" onun cigatay , uygur dillorindoki "hilo vo mokr,
aldatmaq // aldatma , Altay dilindoki "yiiksoklik" , "gadir", Tatar (kazan,kirim) , Kuman , Tiirk

nn

va bir sira Ishcalarinde "qurmizt", "qirmizi tamga" anlamlarini verir. 24 Bu anlamlarin ¢oxu

nn

Azorbaycan tiirkco odobi dilindo indi do islonmokdadir. "Al", eyni halda "uca","qudrotli"
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anlaminda , od tanrigasinin adir imis. 25 Bu c¢ox monali soziin anlamlarindan biri do
"miiqoddos”,"kutsal"dir. 26 "Al" tiirk dilindo , "yiiksok qirmizi" (giinesi nozoro alaraq)
anlamindadir. Azarbaycan tiirklori "al" soziindon miiqaddasliyi (kutsallig1) , qudrati bildiren
birlogik sozlor yaratmislar ki onlardan birisi, hamen "alqis" soziidiir. Bir sira Rus tiirkoloqlari,

"al" soziliniin tiirk dilli xalglarin "od, atos vo ocaq" tanricasi oldugunu yazmislar. 27

Demok "al" vo ondan yaranan s6zlor 6nco xeyirli , diistimlii, od, ocaq tanrigasi olmusdur. "Uca
, yuksok , qudratli" anlamlar1 veran "al" , uca giinos tanrisinin vo giinosin yerdo balgasi sayilan
"od" tanrigasinin adi olmusdur. "al"-in uca , qilidrotli anlami daha oskidir. Onun mifoloji
inamlarla baglanmasi, daha sonraki ¢aglara ayiddir. Alqis soziiniin ikinci bolimi "qis" aslinda
"qus", "kus"dur ki "s" horfi agizda ifa olunarkon "s"ya cevirilibdir. "Kus"//"qus" ligati "Soms
oddin Sami"nin "kamus tiirki"sinds , "pek boyiik davul" anlaminda goalibdir. 28 Quz(kuz) s6zii
"kamus tiirki"ds , zofor vo golabs anlamindadir 29 vo bilirik ki "kuy" aski tiirk dilinds , san-
sOhrat , seytora, linliiliik , in salma, saslonmo vo taninmaq anlamlarindadir. 9ski miixtolif tiirk

ne, " n_n

dillerinda , li¢ grup, "d / z/ y" gruplu tiirk dillorinin olmasini da bilirik yo'ni "d"ya "y" vo "z",

ne,n Hd” n_n n_n ne, n

y"ya "d" vo "z", "z"ya "d" ya "y" deyon va oksino olaraq deyaon tiirk xalqlar1 vardir .

Beloliklo "qut/qud/quy/quz/qus/qus bir- birinin fonetik varyantlaridir. Bunlarin hamisinin
anlami "san- gohort, iin, tinliilik vo {in salma" anlamindadir. Bununla "alqis" s6zii genal vo
imumi olaraq , uca , yliksok lin vo alqislamaq yo'ni yiiksok vo uca iinlondirmok va
soslondirmok(=tanitmak va e'lan etmok)dir vo sonuc bu ki, ¢cox ehtimalla "kut" ya kutlamakda
olan "kut", homon "kus" ya "kuy"-un basqa fonetik varyantidir vo birisi birini kutlayarkon , ona
soslonib vo onun haqqinda iiz vermis xos,yaxs1, xeyirli vo qazancl olay1 , sevinc duyaraq

saslondirir .

Bo'zi tiirk dillerinds "qivan"-n "quvan" fonetik varyantina rast golirik. 30 Qivan// quvan'in
tiirk dillorinds ¢esitli vo eyni halda bir kokdon olan anlam vo mona ¢alarlar1 vardir. "quvan"-in
tirk dillerinds isti, sadlanmaq , sevinmok 31 va "quvanc"-1n sadliq , sevinc 32 va "quvangli"nin
aludo(bulasmis) , tontonali , dobdabali, 33 mdhtosom vo "quvanclig"-in sad xobar {igiin alinan

hadiya vo mustuluq 34 vo basqa anlamlar1 ballidir .

" Quvan"-in Karaiym tiirkcosindo "sadlanmaq" , "tesalli tapmaq" , "foxr etmok" , "zofor
calmaq" , "bayram etmok" anlamlari ilo yanasi, homon sézdon yaranan "quvanc"-in sadliq ,

sevinc vo digor anlamlarina da tus golirik 35 vo ya Qirqiz dilinds "quvan// qivan" sdziiniin
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"quvan// quban" 36 fonetik varyantlar1 vardir vo o basqga tiirk dillorindoki anlamlar1 dasiyir.
Misal {igiin "qubanlik" : sevinmok, qurbanliq , nayo iso sevinmok . Qubangsiz : sevingsiz /
qubandir : sevindir 37 homon kdkdon yaranan "quuna" =sadlanmaq , sevinmok _ "quunaq" =
sad , sevinc 38 monalarina malikdir. "quvan" //"qivan" tiirk dillorinds asason eyni anlamdadir
: sadlanmaq , sevinmok , zofor ¢almaq , bayram etmok . Azorbaycanin samxor , kazak deyim
vo sivo lorinds "guarrammax" , "quallamax" = arxalanmaq , giivo nmok anlaminda islonir 39.
Dado qorqut'da islonon "qut" sozliniin a¢imi bir sira problemlorin vo 6zolliklo mifoloji
diinyasilo bagli problemlarin aydinlasmasina kdmok edir. "Qut" s6ziino no inki Dads qorqut'da
, Nosimido , aski tiirk dilli abidalords , eyni zamanda Ozbak , Qirqiz , Tiirk , Yakut , Uygur ,
Karayim dillorinds do, istonilon gador tus galmok olar . Tiirk dillarinds bu s6z ¢ox monalidir.
onun ruh , haoyat qiivve si (giicll) , xosbaxtlik , soadst , borokst , ugur , basariliq vo digor
anlamlar1 vardir. Giil Tekinin kigik abidasinin 9- cu sotirinds oxuyuruq : "Tanr1 yarliqaduqin
ticlin 6zim qutim ii¢lin qagan ubratin" 40 . Mugilyan xanin (7-8 asr) abidasinds "qut" xosboxtlik
, monasindadir. "ucatan — roh uquq yar (yer) sub (asra) qayan quti tanlamadi 41(" ya'ni uca
tanr1 gok , miiqoddes yer-sub(asagida) kaganin xosboxtliyino hormet etmadilar) , 9- cu osr
abidesinds deyilir : "qutluq baya tarqan 6zo boirinqi man 42 " yo'ni : man oqo xosboxt baga
tarxanin buyruguyam ). Daha bir misal : " qarqma temis qut ber gayman tenus" 43 "qut" s6ziino
(xosboxtlik anlaminda) Yusif Balasagun'un "qutaduqu bilik" osorindo 44 "ugur, basari
anlaminda vo yarxotodan tapilmis fal kitabinda 45 vo bir ¢ox yerlords tus golmok olar .
Budaqov , Malov ,46 Tamsen Stain , Seyx Siileyman ofondi Boxari 47 , Radlov 48 , oski tiirk

liigotinin miislliflori 49 , Orucov 50 vo basqalari , "qut" soziinii tiirk dilli s6z saymslar .

Yazar : Forhad Cavadi Yokan Sodi(Abdulla oglu) / Iran — Azorbaycan — Urmiya / 30 Yanvar /
2014
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The Etymology and Ritual Origins of Blessing and Congratulatory Practices in Turkic Culture

Author: Farhad Javadi Yekan Sadi (Abdullah oglu) / Iran — Azerbaijan — Urmia / January 30 /
2014

Every nation, in accordance with its own historical background, possesses, over time, an
accumulated treasury of spiritual heritage from which it draws in its daily life, and alongside

its material structure, continues the existence of its spiritual structure as well.

One of the various elements that form this spiritual structure is the performance of rituals,
traditions, customs, and celebrations related to blessing, auspiciousness, felicity,

congratulation, and well-wishing, as well as the verbal expressions associated with them.

The Turkic nation, as a people with an ancient past, possesses a rich culture in regard to such
customs, traditions, and ceremonies, and is considered a pioneer among other nations in this

regard.
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Since the earliest times, the tradition of blessing and congratulation (that is, the act of offering
felicitations and good wishes) has played a significant role in the spiritual structure of Turkic

peoples.

In these acts of congratulation, people wish one another happiness, prosperity, success,
abundance, health, and blessing—an act that highlights and reveals the benevolence of human
nature, humane behavior, philanthropic spirit, and the spiritual dimension of human existence,

placing them at the forefront.

This tradition of congratulation among Turkic nations finds its roots in the depths of their

mythological history.

According to the mythology of each Turkic tribe or nation, this tradition continues its existence

with a distinct totem or symbolic emblem.

The tradition of congratulation among the various Turkic tribes and nations is associated with

different symbols and signs that stem from their beliefs, myths, and mythological structures.

For instance, based on their beliefs, some Turkic peoples and tribes have chosen the wolf,
others the sheep, some the fish, and others a jug or a vase as symbolic representations of the

congratulatory tradition, through which they express and convey their feelings of felicitation.

In ancient times, within the Christian world, there existed a ceremony known as Augurio (i.e.,
congratulation, well-wishing), during which a particular group of priests—belonging to the

Auguri order—would make predictions about the future.

Over time, beyond its application to ill or undesirable wishes, this term Auguri took on a
positive connotation and came to be used for good and favorable wishes, as well as for

expressing “auspicious and fortunate forecasts.”

Thus, the word Auguri was also employed in wishing a happy new year or on occasions of

birth.

Today, the word Auguri is also used on its own, meaning “to congratulate” or “to express good

and favorable wishes.”
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It is worth noting here that the root of the word Auguri is in fact the same as the Turkic word
Ugur (meaning fortune or luck), indicating that this original Turkic word became known and

widespread among Europeans, including the Spanish.

In this submitted article, we have attempted to explain this deep-rooted tradition from the

perspective of ancient Turkic beliefs and mythology.

To aid the reader’s mental orientation, we will first provide a brief and concise overview of
ancient Turkic mythology, and then proceed to the etymological and analytical exploration of

the tradition and ritual of congratulation, blessing, and well-wishing in Turkic culture.
> Note on Pronunciation:

To facilitate accurate pronunciation and clearer understanding of key Turkic terms used
throughout this article, simplified phonetic transcriptions (based on English orthography) are
provided in parentheses alongside each term. This approach is intended to assist non-native
readers in pronouncing the words more correctly and engaging more precisely with the

linguistic and mythological concepts discussed.

Sample List of Turkic Words with English Pronunciations
Turkic Word > Pronunciation (English-based)

Goy > "goy" (like “boy” with g)  qaro > "kara" (a as in "car")
qay1 > "kayi" (ka-yee)  kayut > "kai-oot"  gayut > "ka-oot"

kut > "koot" __ qut > "koot" _ kurt > "koort" _ qurt > "koort" kurd >"koord" _ qurd

>"koord"  Kurt >"koort" qurdaq >"koor-dak" kutlama > "koot-la-ma"  qutlama > "koot-

la-ma"

kayutlama > "kai-oot-la-ma" _ hayag > "ha-ya" or "ha-yagh" bori > "boh-ree"  kutlu
> "koot-loo"  qutlu > "koot-loo" gunda > "goon-da"  kunda > "koon-da"  hut >
"hoot" khut >"khoot"  barkut > "bar-koot"  borxurdar > "bar-khoor-dar"

barqutar > bar-koo-tar _ parqut > par-koot _ barqut > bar-koot
hit >heet  het>het  hutlu > hoot-loo __ kuti > koo-tee
huti > hoo-tee __ hitti > heet-tee _ baliq > ba-lukh _ bolluq > bol-looq
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qoyun > qo-yoon __ongun > on-goon __ oguz > oh-ghooz

quyun > koo-yoon _ qu>koo  quar > koo-ar _ kuar > koo-ar

hun >hoon _ qulaq > koo-lakh _ kuy >kooy  quy > kooy
oguznamo > oh-ghooz-na-meh  quze mengir > koo-zeh men-geer
kosa > koh-sah _ lahmu > lah-moo __ hegallu > heh-gal-loo _ lu> loo
barig > ba-rugh  bariq>ba-riq __ bar1 > ba-ree __ bari > ba-ree

barq >bark  borq>barkh  bor>burr _ 1q > ugh (short, closed)
oq>okh aq>ak oqan>o-kan _ ogan>o-ghan  0og> ogh

ag > agh (as in “aghast”)  ox (okh) > okh  baruq > ba-rooq

paraq > pa-raq __ paruq > pa-rooq __ varaq va-raq

Blessing and Congratulation in Turkic Culture: A Mythological Perspective

Based on Sumerian mythology, from the union of Anshar (the celestial world) and Kishar (the

terrestrial world), the gods are born: An — Enki — Igigi — Anunnaki.

The Igigi dwell in the heavens, while the Anunnaki live on the earth and in the underworld.

In one of the tablets that provides a list of Sumerian gods, in the pictographic inscription that

represents the primeval sea, it is written that the goddess Nammu is described as the life-giving

mother of heaven and earth.

In this case, the Sumerians accepted heaven and earth as creations of the primeval sea.

The myth of The Cow and the Grain, which narrates the birth and emergence of the deities of

cattle and grain in the heavens and then their dispatch to the earth to bring abundance and

blessing to humanity, begins with the following verses:

“Behind the mountain of heaven and earth, the god An impregnated the Anunnaki.”

A poem that praises and sanctifies the creation of the precious agricultural tool, the “plow,”

begins with this section:
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“The lord whose decisions are immutable, in order to offer and manifest the most beneficial
things...”

Enlil, who causes the seeds and crops of the kingdom and the land to sprout from the soil,

contemplated the separation of heaven from earth.

From the very first line of The Cow and the Grain, it is logical to say that the union of heaven
and earth is imagined as a mountain whose base lies beneath the earth and whose peak reaches

the top of the sky.

The concepts that describe the origin of the universe are as follows: in the beginning, there

existed the primeval sea.
The Sumerians regarded this sea as if it had always existed.

The primeval sea gave rise to a cosmic mountain formed by the merging and unification of

heaven and earth.

When the gods were anthropomorphized, An (Goy = Sky) was considered masculine, and Ki

(Earth) feminine.
From their union and unification, the god of air, Enlil, was born.

Enlil, the god of air, separated heaven from earth, and when his father An took possession of

the heavens, Enlil claimed his mother Ki (Earth).

The union of Enlil with his mother (Earth) initiated the ordering of the cosmos, the creation of

humans, animals, plants, and the beginning of civilization.
In the third millennium BCE, the Sumerians had, at least in name, hundreds of gods...

Many of these were secondary deities, meaning they were the spouses, children, servants, or

assistants of the primary gods, imagined in human form.

Another portion includes the names and attributes of gods who were somewhat known but are

no longer identifiable today.

Nonetheless, over the course of the year, a vast number of gods were worshiped through

sacrifices, rituals, and prayers.
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Among these hundreds of gods, four were the most important: An (god of the sky), Enlil (god
of air), Enki (god of water), and Ninkhursag (the great mother goddess).

In general, these four deities were at the top of the divine hierarchy and were recognized as a

group that carried out significant acts collectively.

In the available sources dating to around 2500 BCE, although Enlil, the god of air, is regarded
as the head of the pantheon...

There is sufficient evidence to show that at one time, the god of heaven, An, was considered

by the Sumerians as the supreme ruler of the pantheon.

In Sumer, the god An was worshipped for thousands of years, but later he lost much of his

initial supremacy...

He came to occupy a rather vague position in the pantheon, and in the myths and hymns of

later periods, he was mentioned less frequently...
During this time, most of his powers and authorities were transferred to the god Enlil.

By far, the most important deity in the Sumerian pantheon was Enlil, the god of air, who played

a dominant role in rituals, myths, and prayers.

Enlil was introduced as “the father of the gods,” “the king of heaven and earth,” and “the king

of all nations.”

He was the deity who brought forth the day, bestowed grace upon humanity, and orchestrated
and enabled the growth of all kinds of seeds, plants, and trees on the earth.

He was the one who brought abundance, blessing, and security to the land. [1]

Now, considering this mythological information, we turn to the discussion and exploration of
the customs, rituals, and traditions of blessing (tabarruk) and congratulatory practices among

the ancient Turks.

Rashid al-Din Fazlullah, in his interpretation and explanation of the word ongon in the Jami’

al-Tawarikh, writes:

"Ongon (totem, emblem, sign) is a word whose root is "mng", and "mng" is a Turkic word

meaning 'blessing' (felicity, auspiciousness, fortune)."
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As the Turks say: “ing bolsun” — meaning “May it be blessed,” “May it be auspicious.” [2]

Abdulkadir Inan writes:

“The word “ing”, which Rashid al-Din Fazlullah rendered as ‘blessed’ and ‘auspicious’ in the

Jami® al-Tawarikh, is incorrect; the correct term is “idug”.

5
> 5

‘blessed.”” [3]

In our view, the word “ing” or “inq”, which Rashid al-Din Fazlullah cited (in the meaning of

“blessed”), is in fact correct and genuine—despite the opinion and claim of Abdulkadir Inan.
Its root goes back to ancient Turkic—Sumerian mythology and is rooted in truth.

The word “ing” // “inq” or “eng” // “enq” is related to the name of the god of air, Enlil, who is

considered the supreme god and the father of the gods in the Turkic—Sumerian pantheon.

He is the deity who brings abundance, blessing, fertility, agriculture, grain, vegetation, and

prosperity to the land.
“ing” // “inq” or “eng” // “enq” constitutes the first part of the name Enlil, and means “god.”

The letter “n” in “ing” or “eng” is a nasal consonant (a velar nasal), producing the sound ng //
ng, and in origin, the word 1ng (or 1nq) or eng (or enq) is in fact the same as In or En, the first

part of the name of the deity Enlil.

Since Enlil is the god of abundance, prosperity, blessing, fertility, growth, and vegetation, the
first part of his name—that is, “En” or “In”—entered the Turkic language as a representative

of these concepts.

The word “En” has thus found its place in the lexicon of the Turkic language and is still in use
today in forms such as “en” (in contrast to length), “enino” = in width, laterally; “enli” = wide;

“ensiz” = narrow, without width; “engine” = vast, spacious, broad.

Anything that increases in terms of “en” (width) becomes expanded, takes up space, grows in

breadth.
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For this reason, the word “enli” (meaning “broad” or “wide”) in the Turkic lexicon conveys
meanings such as abundance, blessing, increase, expansion, and spaciousness, and is

commonly used in the speech of the Turkic people.

“En”, in ancient Turkic mythology, was used in the meaning of “god,” and at the same time

carried connotations of sanctity, auspiciousness, holiness, and sacredness.

The word “ing” (Eng), which is mentioned in Rashid al-Din Fazlullah’s Jami® al-Tawarikh,

truly contains and conveys the meanings of “blessed” and “sacred.”

However, Abdulkadir Inan's view that the word “ing” (Eng) is incorrect stems from the fact
that he should have sought the root of this word in the deep layers of Turkic mythology and
mytho-history and examined it from a mythological perspective—which, unfortunately, he

failed to do.

The word “ing” (Eng) mentioned in the Jami" al-Tawarikh led to the spread and usage of the

expression “Eng bolsun” (may it be blessed) among the people.

[IP=t)

But in recent millennia, by dropping the “g” sound, the people have come to use the phrase in
the form “En bolsun”, which figuratively means: “May it widen or open up; may it become

expansive, large, voluminous, abundant, and grand.”

Even today, when a person in Azerbaijani Turkish culture becomes very happy or joyful, or
feels a sense of pride or elevation, one says about that person: “Yaman enlonir”, “Na enlonir”,

“Acab enlonir”, “Gor neco do enlonir”—and similar expressions.

In simple terms, the verb enlonmok in its figurative usage means “to become joyful, to be

overcome with pride, to swell with greatness and grandeur.”

Ing / ing / Eng, because it means “god,” is a sacred word, and when one says “Ing bolsun”, one
is, in fact, consecrating or blessing something or someone, imbuing them with holiness,

auspiciousness, and felicity.

The literal meaning of “Ing bolsun” is “may it be divine,” while its figurative meaning is “may

it be sacred” or “may it be auspicious.”

For God is capable of all things; He can render anything sacred and make it blessed if He so

wills.
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If He wills it, there will be abundance in produce and crops; if He wills it, something or
someone will become sacred and invincible, such that no evil or dark force can overpower

them.

Therefore, it becomes clear that what Rashid al-Din Fazlullah stated—that “ing” means
“blessed” and “auspicious”—was not mistaken or incorrect, but in fact grounded in truth and

reality.

The god of air, Enlil, conceives the intention of making every kind of tree and plant grow and

of bringing abundance and prosperity to the land and country.

With this aim, he creates two mythological and cultural-heritage figures named Emesh (=

summer) and Enten (= winter), who are brothers, and assigns each of them specific duties.

The following verses describe how these duties are fulfilled:

Enten caused the ewes to give birth to lambs, and the goats to give birth to kids;

He multiplied cows and calves, and made cream and milk abundant;

In the plains and steppes, he filled the hearts of mountain goats, sheep, and wild donkeys with
joy;

He built nests for the birds of the sky on the vast and widespread land;

He prepared spawning grounds for the fish of the sea in the reed beds;

In palm groves and orchards, he made honey and wine flow;

Wherever they stepped, he made the trees bear fruit;

He covered the gardens in greenery and enriched their vegetation;

He filled the granaries with abundant grain;

He made them fat and fertile like the good-natured virgin Ashnan (goddess of grain).
Emesh brought forth trees and cultivated fields;

He expanded stables and sheepfolds;
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He increased the yield of farms;

He adorned and beautified the land...

He ensured the arrival of abundant harvests into households;

He caused produce to be stored in granaries up to the rooftops;

He founded villages and settlements and built houses across the land;

He erected and established temples on the heights of the mountains. [4]

According to the most ancient belief, the supreme god “Anq” (in which the “nq” is pronounced

({2l

with a nasalized “n,” and which, in fact, is better read either as An by omitting the “q” or as
Aq/ Agh by omitting the “n”’) marries the earth goddess Enki and gives birth to or creates the

primeval waters and the ocean—in more precise terms, the Tay or Day.
Anq + Enki = Enki.An (= Tay, Day, Zay, Say)

When the gods became anthropomorphized, “An” (Goy=sky // Gay // Kay // Khay // Hay) was

masculine, and Ki (earth) was feminine.

In other words, one of these deities, Kay (Gay / Qay / Khay / Hay), is the male god, and the
other, Day (Tay), is the female deity.

Thus, from the union of Gay (Qay, Kay, Khay, Hay) and Day (Tay), the waters, oceans, and
continents (mountains, stones, rocks, and landmasses) come into being, and from the

combination of stone and rock with water, human beings are born.
Tay, Day, Zay, and Say in the Turkic language precisely mean ¢ay (i.e., river) or water.

The sky god marries this Tay or Day (river, water) and gives birth to and creates the earthly

world.
Sky (Goy / Gok) + Tay = Goytay (GOytoy, Goytey, Geytey, Geyti).

Geytey (which in contemporary Persian appears as Geyti or Giti) means the world, the earth,

or the universe.

This word is still used in contemporary Persian literature with the meaning of “world” or

“cosmos.”
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Therefore, the sky god marries the earth, impregnates and fertilizes it, and the earth gives birth
to “Kaya” or “Qaya” (which also appears in forms such as “Kara”, “Kars”, “Qara”, or “Qara”).
“Kaya” // “Qaya” also gives birth to humans—both male and female.

The male human is called “Kay”’//“Qay”, and the female is called “Day”.

“Kay”//“Qay” is the seed or sperm, while “Kaya”//“Qaya” is the place where this accumulated

mass 1s stored—its container or vessel.

The Turkic word “Khaya” (rendered in Persian as khayeh, meaning “testicle™) is, in fact,

derived from the same word and name “Qaya”/ “Kaya”, and refers to it.

Thus, it becomes clear that “Qay” and its phonetic variants such as “Kay”, “Hay”, and “Khay”
symbolize the seed, semen, and sperm—in more precise terms, masculinity or maleness—and

are among those meanings that denote male essence and virility.
Just as in our mythology, there was a deity among the gods who bore this name.

According to the history of the “Oghuz”, one of the six sons of “Oghuz Khan” was named

“Gilin” (the Sun).

According to the historical legend, after “Oghuz”, “Giin Khan” ascended to power.

“Gilin Khan™ had four sons, the eldest of whom was “Qay1”.

“Qay1” was also the name of a great tribe, which spread from China to Asia Minor (Anatolia).
The name of the “Qay1” tribe is also found phonetically in the form “Qay”.

Mahmud al-Kashgari considered this tribe to be among the Oghuz.

Rashid al-Din Fazlullah, in his work, when discussing the pre-Islamic history of the Oghuz,

assigns great superiority and significance to the Qay1.

The powerful Qay1 tribe was able to preserve its independence in Asia Minor (Anatolia) and

other regions even into the fifteenth and sixteenth centuries CE.

The Qay1 or Qay lived alongside the “White Sakas” (Ag-Saqs) and the “Black Sakas” (Qara-
Saqgs).
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Abu’l-Ghazi, in his work Genealogy of the Turks, interpreted the word Qay1 to mean “strong”

or “firm.”

However, the Azerbaijani mythologist and historian Mir Ali Seyidov holds the view that: “The

name Qay1 or Qay is formed from the combination of two words: Qa and Ay.”

According to him, the word Qa in several Turkic languages means “bear” or “bear cub,” and

99 ¢

the word Ay means “creator,” “creator of humankind,” or “divine.”

Altogether, the name of this tribe means “the benevolent and primordial creator.” [5]

Based on Mir Ali Seyidov’s view, the name of the “Qay1” or “Qay” tribe may also be linked to
another mythological belief:

“The ancestors of the Azerbaijani people held reverence for mountains, rocks, and stones.

They believed that mountains protected their ancestors (both fathers and mothers) and humans
from evil and malevolent spirits, and endowed humans with shamanic (shamanistic) and

spiritual power.

The ancient tribal confederations of Azerbaijan, who lived according to such a mythological
worldview, chose the name of the rock, stone, or mountain in which they believed, as the name

of their ethnic group.” [6]
Mir Ali Seyidov points out:

“The name of the “Qay1” or “Qay” tribe was formed from the combination of the words “Qaya”

(meaning 'large rock') and “Ay”.
In this compound, the letter 'a’' from “Qaya” is omitted, resulting in the phonetic form “Qay”.

Qaya — Ay — Qay // Qay1 means ‘the divine and creative rock’ (i.e., the sacred and generative

stone or cliff).” [7]

By carefully examining the views and notes presented by Mir Ali Seyidov regarding the name
of the “Qay1” or “Qay” tribe, it becomes apparent that this learned scholar has overlooked the
gendered nature of the mythological words “Qay” and “Qaya”—that is, their masculinity and

femininity.
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He has not differentiated between “Qay” and “Qaya”, and has regarded both as the same word,

considering them merely phonetic (phonological) variants of each other.

However, these two names (Qay and Qaya) are distinct, and one (Qay) symbolizes and
represents masculinity and maleness, while the other (Qaya) symbolizes and represents

femininity and womanhood.

The mythological meanings carried by these two words are also different, but Mir Ali Seyidov

has treated both as one and the same.

Above, we have elaborated in detail on the semantic differences between these two terms (Qay

and Qaya) and what they symbolically represent.

From the preceding statements, it can be concluded that the name of the Qay // Qayi tribe is

connected to and derived from the mythological thinking of the Oghuz people.

Kay.ut (or Kayut) and Qay.ut (or Qayut) mean the mass or accumulation of seed (i.e., grain,

sperm, or semen).

The gradual phonetic changes and evolution of the word leading to the form kut (pronounced

as “koot”) :

Kay + ut = Kayut (pronounced as “kayoot”) — Koyut — Kuyut — Ku.ut — Kut (pronounced

as “koot”)
A similar phonetic transformation leading to the word qut (pronounced as “qoot™):

Qay + ut = Qayut (pronounced as “qayoot”’)— Qoyut — Quyut — Qu.ut — Qut (pronounced

as “qoot”)

In our opinion, words such as "Kurt"(pronounced as “koort”) or "Qurt" (pronounced as
“qoort”)and "Qurd(pronounced as “qoord”)", which in the Turkic language are used for the
predatory animal “wolf,” are entirely incorrect and do not reflect the true and authentic name

of this animal.

The word Qurd (pronounced as “qoord”) or Qurt (pronounced as “qoort”)was originally a name
used for worms and similar creatures that crawl beneath the soil or among plants—creatures

we also refer to as “Qurdaq”—or those that burrow into the fruit of trees to feed.
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In the word “kutlama”/“qutlama” or “kayutlama”, the speaker expresses a wish for the other to
attain increase, abundance, accumulation, and greater gathering of a certain thing or object.

Gay, Qay, Kay, Hay, and Khay are all different phonetic forms of a single word, as well as

phonetic variants of one another.

Gay, Qay, Kay, Hay, and Khay all carry the meaning and concept of the one who impregnates,

inseminates, and causes birth.

Gaya / Kaya / Haya / Khaya is the vessel of seed or ovum—that is, the pouch or container

where the seed is gathered and accumulated.

From stone, rock, or from Kaya // Qaya (= cliff), and also from Kara // Qara (= dry land),

human beings are born.

Kara (= Qara) is the bearer or birther, whereas Kay (= Qay) is the inseminator, the one who

fertilizes and causes conception and generation.

Thus, Gay / Kay / Hay / Khay represents the male seed, sperm, or fertilizing essence, and Qara

// Kara signifies the ovary or the female egg (ovum).

Qara // Kara gives birth to the seed, and from the seed, the human being emerges.
Samuel Noah Kramer, in his work History Begins at Sumer, notes:

“The name of the goddess Nidaba’s husband is “Haya”.

In that work, it is stated: ‘The goddess of writing and literature, Nidaba, along with her husband

“Haya”, and a host of witnesses, is present and holds a place of special significance.”” [8]

We consider the name of this deity “Haya” (or “Haya”) to have originally been

“Hayag,”(Hayagh) meaning “god Hay” or “the deity Hay.”

In our view, the mythological term and name “Haya” was originally in the form of “Hayag” (=

the god Hay, the god of seed, the god of semen and sperm), and later, through the omission or

e 9

loss of the soft final consonant “g,” it transformed into “Haya”.

Hayag (with the deletion of the soft final consonant “g”) = Haya.
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The term “kutlamaq” or “kut dilemoak” (to wish for kut or qut) means to ask for seed and semen,
for an increase in offspring, for abundance, for multiplication and growth—and,

metaphorically, for happiness.

The name of an animal from the canine family, known as “Gayut” // “Kayut,” is also precisely

derived from the same root: “Gayut / Kayut” or “Guyut // Quyut // Kuyut” (= gut, qut, or kut).

The predatory and wild animal known in the Turkic language as “Kurt” (pronounced as
“koort”)also derives its etymological root from the same words: “Gayut // Kayut,” “Kuyut /

Kut (pronounced as “koot™).”
The name of the animal “Kayut” also, over time, transformed into the word “Kut / Qut.”
Kayut > Koyut > Kogut > Ko.ut > Kut

The selection of this wild animal as the symbol of the god "Kay.ut" led to it receiving this

name; otherwise, the Turks originally referred to this wild beast as "Bori" or "Bori."

In Persian, the word and expression "farkhondeh" (e2:3 %), meaning "kutlu" / "qutlu" (= blessed,

auspicious), is in fact a Turkic word and is still used in Persian today.

The words "kut" and "kutlama," which are related to "kurt" (= wild animal), also have an
associative link to the word "farkhondeh" through another name for this animal in Turkic:

"bori."
The word "farkhondeh," which has Turkic roots, may have originated in one of two ways:

The first possibility is that the word was formed from two elements: the ancient Turkic word
"Par" (= radiant / luminous) and the old Turkic word "Gunda" // "Kunda" (= great, massive,
voluminous, large-bodied), which together imply the meaning of “intense, dense light,”

“majestic and luminous,” or “extremely radiant.”

Thus, when one says “farkhondeh™ to another person, they are wishing them brilliance,

radiance, and abundant light.

The second possibility is that the word was formed from the combination of "Bara / Bora" (=
sheep) and "Gunda / Kunda" (= big, voluminous, grand, abundant), conveying meanings such

99 ¢¢

as “big lamb,” “large and fat sheep,” “plentiful sheep,” or metaphorically “may you have many

sheep.”
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It is worth noting that the word "Bara / Bora" has remained in Persian as "barreh" (= lamb),
and the word "Gunda" has also been preserved in Persian as "gondeh" (meaning big, bulky,

large-bodied) up to the present day.
“Qayut” / “Kayut”, “Kut” / “Qut” mean abundance, multiplicity, and blessing.

They also mean ovulation in large quantities, readiness for mass spawning, egg scattering, and

wide dissemination of seed.
An animal that lays eggs and spreads them abundantly is the “fish”.
Each time a fish lays eggs in the water, it scatters them in large numbers and abundance.

For this reason, in Turkic mythology, many gods appear in the form and disguise of a fish, and

they manifest in the shape of a fish, which is also a symbol of abundance and prosperity.

In the cuneiform writing system of the Sumerians, one of the eighteen ideographic symbols

representing core concepts is the image of a “fish”.

“Ha” (or ga / ka) is the sign for the word “fish”; this sign is another example of phonetic

evolution in Sumerian script.

Because the word “ha” (ha) (or ga / ka) in the Sumerian language was used exclusively to mean

“fish”, and referred only to the concept of “fish”. [9]
Therefore, the animal “fish” is also called “Qut”.
“Hut” / “Kut” / “Hit” / “Het” are all phonetic variants of the word “Qut”.

It is highly probable that the name of the ancient Turkic state and civilization in Anatolia called

“Het” or “Hit” (the Hittites — Hititlor),
and also the name of the Turkic-origin state and people “Kuttilor” (Quttilor),

who ruled in the Sumerian period in Azerbaijan, Anatolia, and the Zagros Mountains (and

defeated and destroyed the Akkadians),
are all connected to the word “Hut” / “Qut” / “Kut”.

Shams al-Din Sami, in his Qamiis-i Turki (Turkish Dictionary), defines the word “Hut” as

follows:
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[Hut = a large fish;

Borj-e Hiit (the Sign of Pisces) = one of the twelve zodiac signs (months of the year), into

which the sun enters in the month of February.] [10]

Therefore, the word Hut (Hiit) may be considered another phonetic variant of the words Gut /

Qut / Kut / Khut.

As stated in lexicons, the meaning of the word Kut / Qut is: accumulation, mass, cluster,

compact gathering, sacred, abundance.

Consequently, the word Barkut can mean “a large fish” and, in a figurative sense, “great

abundance.”

In the word Barkut, the component bar means large, great, massive, voluminous, or of large

build;
and kut means auspicious, good, blessed, bountiful, and abundant.

These two words are combined to form Barkut, which means: “may it be highly blessed,” “may

99 ¢

it be exceedingly auspicious,” “may it be plentiful,” or “may it be full of joy and goodness.”

For this reason, among some Turkic peoples, when greeting one another, they say the phrase

borxurdar olasan (“may you be endowed/blessed”).

The phrase Barxurdar olasan (= may you be blessed) is originally derived from barkutar olasan

(= may you be barkutar).

In this sentence, the word Barkutar consists of bar (= large, massive, voluminous), kut (= good,

auspicious, blessed, abundant), and ar (= a nominal suffix indicating collectivity or continuity).

99 ¢C

The word ar also carries mythological meanings such as “red,” “sacred,” “pure,” “untainted by

impurity,” “divine,” and “godly.”

In our view, the expression mobarak qirmizi olar (“it becomes red and blessed”) is also uttered

due to the presence of the ar element at the end of the word Barkutar // Barqutar (Barxurdar).

99 ¢

Thus, the word Barkutar means: “may you live in great goodness and joy,” “may you dwell in

abundant blessings,” and figuratively, “may you be very healthy, wholesome, and well.”
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If the word bar in Barkut is considered to be par, then the word should be reconstructed as

Parkut or Parqut.

13

In that case, the meaning of Parkut becomes: “a luminous and radiant fish,” “a sacred and

divine fish,” or “the goddess of fish” / “the fish-deity.”
Jeremy Black and Anthony Green hold the view that:

in mythology, the association of the fish with the water god Enki is a natural and ordinary

relationship.

Because Enki was considered the god of wisdom, intellect, and intelligence, and the fish

symbolized “wisdom,” “thought,” and “rationality.”

The image of the fish on seals, especially seals from ancient Babylonian periods, is often seen
alongside statues and sinister, ominous elements (for example, in scenes depicting the assault

of gods and demons upon humans).

Perhaps the presence of the fish in these scenes is because the fish, as a symbol of goodness
and benevolence, establishes a kind of balance and equilibrium against demons and evil, dark

forces. [11]

The god of blessing, auspiciousness, celebration, and joyful ritual in Turkic mythology,

especially among the Oghuz Turks, is associated with the goddess “Anahita.”

The emblem and symbol of the goddess Anabhita is the fish. She appeared in the form and guise
of a fish.

For this reason, the Semitic peoples called the fish “Hut / Hit,” and to this day, the word “Hut”

in the language of the Semitic Arabs means “fish” and “large fish.”

To substantiate this claim, one can refer to sources such as Dehkhoda Dictionary, Moein

Persian Dictionary, Abadis Dictionary, and the Dictionary of Al-Ma’ani.
The trace of the word “Hut” can also be found in the Holy Quran.

In the Quran, among others in the stories of Prophet Yunus and Prophet Musa, “Hut” is used

to mean “large fish” and “whale.”
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The goddess Anahita (Anahit), the goddess of the Oghuz Turks, was considered the mother of
fish, water fairy, sea nymph, and the goddess of abundance and fertility.
Jacques Duchesne-Guillemin states:

[This goddess (Anahita) has been identified with the goddess “Nana” (Nono) of the Sumerian
and Elamite peoples, and the ancient goddess “Artemis” (Artimis), the goddess of wild
animals.] [12]

When the phrase “Kutlu olsun” (May you be blessed) is said, in essence, it originally means

“Hutlu olsun.”

Because the “fish” is a symbol and sign of abundance, increase, and blessing, the wish is that
the person addressed be like a “fish” or “fish-like,” “fish-like,” “fish-formed,” that is, like
“Hut” (Qut // Kut).

The fish, as a symbol of this “Kut,” blessing, prosperity, purity of the soul, and divine light,

holds an important position in mythology.

For this reason, in celebrations, joys, weddings, and engagements, fish motifs, designs, and

figures are widely used.
Even among some Turkic peoples, fish was offered as a sacrifice.

Giving or sharing fish was considered a type of “division of Kut” (division of auspiciousness)

and a distribution of blessing and abundance.

This concept related to “Kut / Qut,” associated with fish, is not exclusive to the Oghuz Turks
but also exists in the mythological thought of other Turkic tribes such as the Altai, Yakut, Tatar,
Bashkir, Kyrgyz, Kazakh, Uzbek, Khakas, and other Turkic lineages.

Fish, as the embodiment of this “Kut” (auspiciousness and blessing), is present in all rituals

related to water.
In Turkic mythology, water symbolizes the beginning of life, spiritual purity, and rebirth.

The fish, as a creature inhabiting this water, is considered the bearer of “Kut” (= blessing,

abundance, auspiciousness) granted by God.
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For this reason, words and concepts related to fish have had mythological and religious
meanings.

Especially in connection with Anahita and Enki, the fish has been regarded as sacred.

Fish was also viewed as the guardian and protector of abundance and the water element.
Therefore, in some Turkic peoples, terms, interpretations, and idioms related to fish still exist.

Some Turkic tribes and clans have depicted the goddess of blessing in the form of a “fish-clad”

figure.

For this reason, among these peoples, the fish has been widely called by terms such as "Qut"

(«58), "Kut" (©55), "Khut" (@53), "Hut" (©ss), "Hit" (<us), "Het" (&), and "Khet" (<3).
These phonetic variations point to a single origin and indicate mythological roots.

It is highly probable that the names of the great peoples called the "Kuti," "Huti," and "Hitti"

(Hittites), who lived in the ancient lands of Anatolia and Iran, are also connected to this root.
Some sources also state that the goddess "Anahita" manifested in the form of a fish.
This shows her connection to the element of water and her power of fertility and life-giving.

The god of celebration, blessing, congratulation, sanctity, joy, and auspiciousness in Turkic

mythology, especially in Oghuz-Turkic mythology, is associated with the goddess "Anahita."

Also, the fish was considered a symbol of wisdom, intelligence, cleverness, and understanding,

and its connection with the god "Enki" stems from this reason.

Based on this research and a detailed study of the symbolic and emblematic characteristics of
the fish in the mythology of the ancient Turks, considering its symbolic role and function
(abundance, blessing, increase), it is inferred that the name of this aquatic creature was chosen

from the perspective of Turkic mythology.

The Turkic name of this aquatic creature, "Baliq" (32%), very likely is originally a transformed

nmn

form of the Turkic word "Bolluq" (3s1s), meaning "abundance,” "increase," "multitude,"

"great number," which over time and centuries experienced lexical change and became "Baliq."

From the conducted studies, it appears that the ancient Turks used the word "Baliq" to mean
"city," not the aquatic animal currently known as "fish."
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From these statements, it can be concluded that the name of the state and country "Hit"/(<uw)
"Het" /(<) "Hiti", () which was established in Anatolia before Christ, is also connected to
the same goddess of "Qut / Kut / Hut / Khut," or in other words, the goddess of fish, "Anahit"

or "Anabhita.

In the mythology of some Turkic peoples, the sheep (Qoyun) is considered a symbol of
goodness, blessing, and abundance. The increase of sheep and their transformation into a
zoomorphic symbol called Onqon holds great significance in the mythological worldview of

the Oghuz Turks.

In Turkic mythology, especially among the Oghuz Turks, the sheep was recognized as Onqon
(a sacred totem symbol). White and black sheep had different mythological meanings and were

sometimes regarded as incarnations of celestial forces on earth.

This shows that in mythological thought, animals were not merely biological beings but also

possessed spiritual and symbolic nature.

The name of the animal "sheep" was likely chosen because in the old Turkic language
(especially among modern Uzbek Turks), the word Quyun referred to heavy and intense

rainstorms accompanied by storms.
Rain itself is a symbol of abundance, goodness, and blessing.

When it rains, streams, brooks, and rivers flow abundantly on the earth, and when water is
abundant, plants, crops, grains, and fruits also become plentiful. Therefore, the name "sheep"

(Qoyun) is linguistically connected to Quyun (rain).

The root “Qu” in the word “Quyun” in many ancient Turkic languages meant the god of thunder
and lightning. For this reason, the name of the thunder and lightning god among the Hun Turks

was “Quar” or “Kuar”.

Words like Kuy, Quy, Ku, and Qu in Azerbaijani, Uzbek, Altai, Uyghur, Kazakh, Tatar,

Barbin, Teleut, and other Turkic languages mean "sound," "cry," "shout," "announce," or "call

out." This Turkic root also appears in the word for "ear" (qulaq) in Turkic languages. [13]
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In the Oghuznamelh, it is also recorded that "white sheep" and "black sheep" were considered

sacred totems by the Turks [14] .

Among the ancient Turkic peoples, the sheep was regarded as Onqon—a zoomorphic symbol

representing fertility, productivity, fruitfulness, fecundity, and the increase of progeny.

In order for the sons of Oghuz Khan to multiply and increase their lineage in the future and for

their lives to be filled with abundance, the sheep was designated as their Onqon and totem.

The belief in the Onqon and totemic (animal) nature of the sheep persisted among many Turkic
peoples until relatively recent times. They held that the sheep was the Ongqon and totem of

fertility, productivity, fecundity, and increase.

Therefore, the concept and belief in the Ongqon and symbolic nature of the sheep were so

powerful that it survived until the 1930s of the twentieth century.

The Russian ethnographer A. Lipski writes: "Among the Khakas Turks, since ancient times, a
sheep statue—Quze Mengir—was regarded as an Onqon and totem that aided the fertility and

reproduction of sheep."

Consequently, the Khakas celebrated festivals and joyful rituals of a successful harvest (after
grain gathering) beside the Quze Mengir, sacrificed animals to honor it, and allocated a portion

of the sacrifice to it.

For this reason, the Turkic people of Azerbaijan also carved images of sheep heads and ram

motifs on tombstones and memorial stones. [15]

Some Turkic peoples have chosen the goat (specifically the male goat, i.e., the buck) as a

symbol and sign of prosperity and abundance.

Like the sheep, the goat was a highly useful and beneficial animal, and simultaneously was
considered a symbol of spring; therefore, it was also chosen as an emblem and totem of fertility

and abundance.

Regarding the role of the goat in Turkic mythology, it is appropriate to refer to the work of

Mirali Syidaov, who states:
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"Like Zeus in Greece, the goddess “Ambar”, guardian and protector of women, had also taken
on some mythological characteristics of the goddess “Diza” (the goddess of water, fertility, and

childbirth among the ancient peoples of Central Asia).

There is a legend that a wild mountain goat would come from the mountains to the sacred

goddess Ambar, and by milking this goat, she would drink its milk.
In other words, gods, goddesses, heroes, and warriors were nurtured by the goat.

The essence and being that is nurtured by the goat in the epics of Turkic peoples is the very

spirit and essence of living nature.
The birth, life, and death of humans were likened to the spring, summer, and winter of nature.
The concept of death and rebirth of nature also existed in the beliefs of the ancient Sumerians.

The rituals and ceremonies held in honor of the Sumerian fertility god Tammuz corresponded

to this belief.

In the past, among the Azerbaijani people, the battle between spring and winter was celebrated

through ritual and ceremony.

This belief is reflected in the native folklore of the Azerbaijani Turkic people and in the ritual

play called Kosa-Kosa.

Kosa symbolizes winter, and the goat that kills him represents summer and spring.
Kosa (winter) wishes to gather and take everything and refuses to leave.

The goat fights with him (winter) to end his life and kills him.

This battle has mythic and legendary roots.

In the conflict between winter and spring, the primordial idea of creation, their worldview, and

belief in the constant transformation of the world are reflected.

The goat, among many ancient peoples including Turkic-speaking groups, was recognized as

a symbol of spring and the products associated with spring.
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In the belief of the ancient Turkic peoples, the goat symbolizes spring and its blessings, and as
the representative of spring, in Turkic epics, it is more than anyone else who thinks about and

worries over the revival of nature." [16]

One of the symbols of abundance and blessing is the vessel or jar.

The vessel or jar has a short neck and a round body from which water overflows at the mouth.
Sometimes it is depicted with various fish swimming inside it or filling the place of water.

It is possible that all statues hold this vessel in their hands.

This vessel or jar, or water pitcher, has held a special place in fine arts from the earliest

historical periods up to the early Persian dynasties, namely the Achaemenids.

This vessel or jar, or water pitcher, in the Sumerian—Akkadian civilization, is sometimes held
by the water god (Enki // EA), but during those periods, as in later times, most often it was held
by "Lahmu."

It appears that this depiction is related to the creations of "EA" and "Abzu" and symbolized
birth and abundance. [17]

Apparently, the Akkadian name of this vessel was "Hegallu," which means abundance.

Regarding the word "Hegallu," it can be said that in this word, "He" corresponds to "Ha"/"Kha"
(= sperm , male seed), "gal" means thick/dense/mass, and "lu" is a possessive suffix, which

nn

altogether means "many," "excess," and "great abundance."

Among many Turkic peoples, the wolf is considered one of the most prominent zoomorphic
totems (animal symbols), and sometimes the sun itself has been imagined in the shape of this

animal.

Precisely for this reason, in ancient mythological legends, historical epics, and tales, the wolf
(= bori) representing and symbolizing the sun has always appeared to people with the rays of

the sun and in connection with its light.

For example, in the "Oghuznama," when the wolf descends from the sky, it transforms into a
human-like figure embodying the sun and enters the tent of “Oghuz” within a ribbon or beam

of light and guides him.
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Quotation from the Oghuznama:

When early morning came, a light (a beam of brightness, a ray of light) from the sun entered

the tent of Oghuz Khan.

From within that light emerged a sky-colored fox and a large male wolf with a silver celestial

color. [18]

In the mythology of Turkic peoples, the wolf, because it is a symbol of the sun, is also

considered a symbol of blessing (sacredness) and good fortune.

This wolf is called "boéri" in the Mongolian language.

=n

The word "Bori" originally was "Barig" or "Bariq."

=Sn

Since "Barig" or "Bariq" was regarded as a symbol and sign of the sun, it occasionally carried

the meaning of "Tengri" (God) or "Allah."
Because of this, with the soft dropping of the final "g" (=gh)in the word, it became "Bari."

This word, in this sense, is used—as in Persian language and literature in the phrase “Bari” or
“Bari Ta‘ala” (i.e., God Almighty, the Creator, the Lord, Allah)—as a term referring to the
Divine. [19]

This word is still used in Persian language and literature to mean God.
Barig — Bari — Bari

The Turkic word "Bariq" was also adopted by Arabs from the Turkic peoples and transformed
into "Barq" / "Berq," initially used for thunder and lightning flashes, and more recently to mean

electricity. [20]

The word "Barq"(Borq) in Arabic-Persian languages is still used for shining, brightness,
radiation, luminescence, and flashing (i.e., "to flash").Therefore, the word "Barq"(Borq), as
used in Arabic-Persian language and literature, has its root and origin in the Turkic-Mongolian

word "Barig," "Bariq."

The first part of the Turkic-Mongolic word "Bori" or "Bori", namely "Bor" / "Bor", has entered

29 ¢¢ 29 ¢

the Persian language and is still used today with meanings such as “to cut,” “sharp,” “cutter,”
and “tearer.”
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The second part of the Turkic-Mongolic word "Bariq", namely "1q" , can be associated with

the ancient Turkic word "aq" / "oq".

The word "aq" or "oq" in ancient Turkic was used with the meaning of God, and as evidence,
one can mention the word "Ogan" / "Ogan" (= God, deity, Lord) [21] , which is related to

Haqﬂ / Hag" or "OqH / "Og”.

It can be said that the primary and original meaning of the word "aq" or "oq" is “God,” and its

secondary meaning is “arrow” or “dart” (= "oq" // "ok" // "okh").

Just as the color white (= ag / aq / ak) in Turkic mythology is associated with God, it is a divine

symbol and the color of God.
The word "Bar" in the language of the ancient Turks originally was "Par".

"Par" is a phonetic variant of the word "Bar". In ancient Turkic, "Par" had the meaning of

“God.”

nn

"Par" also meant "to shine", "to radiate", "to beam", because the first god of the Turkic people

was the sun.

Therefore, the words "Bar" and "Par", which were used to mean “God,” also acquired and were

29 ¢

used with the meanings of “shining,” “radiance,” and “glow.”

Accordingly, the words "Baraq", "Baruq", "Paraq", "Paruq", which were used to mean deity or

God, were also used to mean “shining god” and “radiant god.”

Considering that the Turkic word "Bar" means shining, and on the other hand, the Turkic word

"Aq" means white,

it would not be far-fetched to say that the Arabic and Persian word "Woraq" (leaf/paper),
commonly used today, was borrowed from the Turkic word "Baraq", especially when

considering the phonetic shift from the consonant "B" to "V".
Baraq — Varaq — Waraq (varaq)

When it is said: a notebook with one hundred pages, it means a notebook that contains one

hundred "leaves" or "sheets" (waraq).
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From this, it becomes evident that the word "borg" (leaf) is a synonym of the word "woraq"

(sheet).

Therefore, the word "borg" is synonymous and equivalent in meaning to the word "woraq".
The word "borg" as used in the Persian language and literature

is originally derived from the Turkic word "baraq" and is a dialectally altered form of it:
Baraq (Barag) — Boroq (Borog) — Borg.

The words "baraq" and "baraq" in the language of Uzbek Turks

are still used with the meanings: beneficial, blessed, useful, profitable, abundance, and plenty.
The word "Baruq" / "Boruq" / "Borok" entered the Arabic language

and came to mean: lightning, the flash of thunderbolt, and electricity (= barq). [22]

For this reason, to represent a warning symbol of electric danger or electrocution,and to
indicate the symbol of electricity among the nations of the world,they use a symbol that

conveys the meaning of the word "borok".

In Arabic, from the Turkic words "barq" / "bark",

various terms with the meanings of congratulation and blessing have been derived.
For example, words like "barakollah" (God bless),

in which "baroka" (= blessed, felicitous),

"tobrik" (= congratulation, to express joy or blessing),

"barigqo" (= lightning, the flash of thunderbolt), and others have appeared. The word "tobrik" in

Arabic means: to wish good luck, happiness, and success.
In Arabic, in the word "borok" (previously mentioned),
the component "bor" means to cut, cut off, split in two,
and "oq" (= ok, okh) means arrow, pointed dart.

Therefore, the Turkic word "borok" means "broken arrow",
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which is also, as a symbol of electricity, familiar and recognized among all the nations of the

world.

In our view, modern English words such as break (pronounced briik, meaning “to break™ or

99 ¢¢

“to shatter”), breaking (meaning ‘“breaking,” ‘“shattering”), broke (meaning “was broken,
shattered”), and broken (meaning “broken, shattered”) have all originated from the ancient

Turkic word borok and found their way into English.

Some Turkic tribes, including the Oghuz Turks, have used the word “bori” / “bori” (meaning

“predatory animal” or “wolf”) in the form “kurt” or “qurd”.
They regarded this word as a sacred symbol and emblem of the sun.

The word “kurt” / “qurd” was originally “korut” / “qorud”, which, over time and through

dialectal change among Turkic-speaking people, evolved into the forms “kurt” and “qurd”.

“Korut” or “qorud” is formed from the ancient Turkic word “kor” / “qor” (meaning “fire,”

13

sun,” “sunlight,” or “ray of light””) and the suffix ut / ud / uz, which functions both as a plural

99 ¢¢

marker and as a term meaning “face,” “countenance,” or “visage.”

The word “korut” / “qorud” means “sun-faced” or “sun-visaged” — that is, one whose face or

appearance resembles the sun or sunlight.

Similarly, some Turkic tribes have used the word “xoruz” in this very sense to refer to a rooster.
b

The word “xoruz” is originally the same as “kor.iiz” or “qor.liz”.

The process of transformation from korut / qorud to koruz / xoruz (rooster) can be illustrated

as follows:

kor.ud (25 .»%) / qor.ud (25 ., s) — kor.uth (<3 LX) // kor.uz (U5 .08 / qor.uth (&) . s8) //

qor.uz (U3 .o $8)— khor.uth (&3 ., 53) / khor.uz (s . »s2)— khoruz (rooster)
These compound Turkic words are phonetic variants of one another.

It is worth noting that the same Turkic compound kor.uth—meaning “fiery-faced,” “‘sun-
faced,” “radiant-visaged”—has clearly manifested itself in modern personal names such as

Kuros and Kurosh (Cyrus).
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Therefore, it appears that personal names such as Korus and Kurosh (= the name of the first
king of the Achaemenid dynasty) have their roots in Turkic mythology and language. Despite

minor phonetic and phonological changes, they are to be considered among Turkic names.

At this point, it is also worth noting that the first king of the Persian dynasty, namely Cyrus,
was of mixed ancestry, and his maternal lineage was of Median Turkic origin. He was the son

of Mandana and the grandson of Astyages, the last king of the Medes, who were Turkic.

Until reaching adulthood and orchestrating a coup against his grandfather (= Astyages), thereby
overthrowing the rule of the Median Turks led by Astyages, Cyrus was raised in the Median

court.

During this period, he became intimately acquainted with the state affairs, governmental
administration, the intricacies, weaknesses, and inner workings of the political structure of the

Medes.

Eventually, through collusion with Astyages’ minister named Harpagus or Arbaku, he
overthrew the government of the Median Turks and, for the first time in history, established a

Persian (Fars) dynasty under the title of Achaemenid.

The phonetic transformation of the Turkic compound word kor.uth into Korus and Kurosh can

be illustrated as follows:
kor.uth (&35 5)— kor.us (03!, 5)— Korus (u3.5)— Korush (Jis)s5)

The belief in the Sun, in a somewhat transformed form, is also reflected in the myths and

narratives of other Turkic peoples.
From this perspective, the folktale of "The Rooster and the King" is of particular interest.
In this story, the rooster is associated with the Sun, while the king is associated with darkness.

It is evident that among many nations, including Turkic peoples, the rooster is a zoomorphic

and totemic symbol heralding the rise of the Sun.

For this reason, when Oghuz Khagan bestowed rulership upon his sons, he gave them the

rooster as a totemic and tribal emblem.

He placed its mask or effigy atop a wooden pole as tall as forty kolaj (an ancient unit of length).
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Among Turkic peoples, including in the mythology of the Oghuz Turks, the rooster symbolizes
light, daytime, brightness, and the sun, which is "swallowed" by the king. This refers to the

natural phenomenon in which night and darkness seem to "swallow" the sun—i.e., the sun sets.

Then, the king’s belly is torn open, and the rooster returns to the world of brightness and broad

daylight.

From a Turkic mythological perspective, this can be interpreted as follows: night (the king)
swallows the sun (the rooster) at sunset, and at dawn—when the king’s belly is torn open—the

rooster emerges into the bright day, and the sun once again illuminates the world. [23]

Among the Altai Turks and Kazakhs, there exists a deity named “Quday” or “Qutay”. In the
name Quday (pronounced Kuday in Kazakh and Kyrgyz dialects), the root word qud / qut is

used. The qud // qut element in the compound Quday // Kuday carries meanings such as

nmn nmn

"happiness," "spirit," "life-force," "essence," and "the core of life."

Hence, the name of this deity can be interpreted as "giver of life-force and vitality," "bestower

of spirit," "creator," and "creator of humankind." [24]

The word “qut” in Diwan Lughat al-Turk is defined with meanings such as "blessing,"

"fortune," "luck," and "prosperity."

Moreover, the word “qut” in the Mongolian language also carries the meanings of

auspiciousness, happiness, fortune, and prosperity. [25]

The term “qut” is linked to Turkic mythological thinking and has held specific and rich

meanings in Turkic languages.

Definitions of “qut” such as "giver of spirit/soul," "essence of life," "happiness," and related

concepts have been widespread among Turkic peoples.

Menlik Tekin, who ruled in the 9th century CE, upon ascending to the rank of Khagan, received
qut in the "Ulug Tenkir" (Great Sky/Heaven), and acquired the title Alp Tuluk Bilge Khagan
(= Wise, Heroic, and Hardworking Khagan).

— The meaning of the above sentence is as follows:
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In the great heavens, Menlik Tekin received “ag yaz1” (= qut / happiness) and earned the title
Alp Tuluk Bilge Khagan, meaning "the wise, heroic, and industrious khagan." (Tuluk = one

who loves effort / hardworking). [26]

One of the most common and prevalent words in the traditions and ritual customs of the Turkic
peoples is the word “Alqis” (blessing, praise) and the verb “alqislamaq” (to bless, to praise),
which originate from the same tradition of “kutlamaq” (i.e., congratulating, offering good

wishes, celebration) among the Turks.

When a person bestows alqis upon someone, they are in fact congratulating that person and

performing the act of kutlamaq (to congratulate).

It can be said that the words “alqis” and “alqislamaq” are rooted in and share the same meaning

as “qut” / “kut” and the verb “kutlamaq”.
To explain this matter, we need to analyze the word “alqis”.
In the word “alqis”, the element “al” has multiple meanings. [27]

The word “al” possesses a wide range of meanings: trickery / deception / lineage / descent (in

Arabic) / red or crimson. The term “al” is connected to mythological thought and worldview.

The Azerbaijani scholar Budagov considers the word “al” to be of Chagatai (Cagatay) and
Turkic origin. [28]

W. W. Radloff assigns the following meanings to this word: in Chagatai and Uyghur
languages—*“trick, deception, deceit”; in the Altai language— height, powerful, capable,
strong”; and in Tatar (Kazan, Crimean), Cuman, Turkish, and several other Turkic dialects—

“red,” and “red seal or mark.” [29]
Many of these meanings are still used in the literary Azerbaijani Turkish language today.

At the same time, the word “al” also means ‘“‘high, exalted, noble, powerful, mighty,” and was

the name of the goddess of fire. [30]
Another meaning of this polysemous word is “sacred” or “holy.” [31]
In the Turkic language, considering its solar association, the word “al” also means “elevated

red,” “the red of the high sky,” or “the red located in the heights of the sky.”
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The Turks of Azerbaijan have coined compound words from the word “al” that convey the

meanings of blessing, sanctity, and power — one of these words is “alqis.”

[Some Russian Turkologists have written that the word “al” was the name of the goddess of

fire and hearth among Turkic-speaking peoples.] [32]

Therefore, the word “al” and the vocabulary derived from it were originally the name of the

goddess of goodness and auspiciousness — that is, the goddess of fire and hearth.

Al, which means “high, exalted, noble, powerful,” was the name of the elevated Sun god, and

also the goddess of fire, who was considered the earthly symbol of the Sun.

The meaning “elevated,” “high in rank,” “noble,” and “powerful” associated with the word al

is far older.

Its connection with mythological beliefs belongs to later periods.

[IP%2]
S

The second component of the word “alqis” is originally “qus” or “kus,” in which the “s” sound

has shifted to “sh” in pronunciation.

The word “kus” / “qus” in the “Qamis-i Turk®” (Turkish Dictionary) by Semseddin Sami

means “a very large drum.” [33]
Also in that dictionary, the word “quz” / “kuz” is defined as “victory and conquest.” [34]

And we know that in Old Turkic, the word “kuy” means “fame, renown, reputation,

domination, making a name, becoming famous and well-known.”

In various old Turkic languages, we know there are three phonological groups: d, z, and y —

(Y] (Y1) [}

that 1s, some Turkic tribes pronounce d instead of “y” or “z”, or “y” instead of “d” or “z”, and

(Y4

“z” instead of “d” or “y”, and vice versa.
Therefore, the words “qut / qud / quy / quz / qus / qus” are phonetic variants of one another.

All of these carry the meanings of “fame, renown, dominance, making a name, becoming

famous.”

Based on this, the word “alqis” in general means “exalted and lofty fame or reputation,” and

“alqislamaq” means to regard someone as exalted and eminent, to proclaim or glorify someone
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— to declare someone’s fame loudly and reverently, accompanied by noise, whistling, and
applause.

And as a result, it is highly probable that the word “kut”, which appears in the verb “kutlamaq”

(= to congratulate, to bless), is in fact another phonetic variant of the word “kus” or “kuy.”

When someone congratulates another, they call out to them and joyfully announce — with a

loud voice — the good, beneficial, and auspicious event that has happened to them.

[The etymological analysis of the word “qut”, which is found in the Book of Dede Korkut,

helps clarify a wide range of issues, especially those related to the mythical world.]

The word “qut” is not only found in Dede Korkut, but also in the works of Nesimi and in

ancient Turkic inscriptions.

Moreover, it is widely used in Uzbek, Kyrgyz, Turkish, Yakut (Sakha), Uyghur, and Karaim

languages.

This word holds deep meanings in Turkic languages; its meanings include: soul, life force,

happiness, bliss, blessing, prosperity, success, and other such concepts. [35]
In ancient Turkic monuments, the concept of kut is explicitly articulated.

In the Orkhon-Yenisei inscriptions, it is written that the ruler ascends the throne after receiving

kut from God.
This is interpreted as a contract between the deity and the king.

If the ruler loses his kut — that is, loses God’s favor — he is dethroned, or his realm is struck

by disaster and calamity.
This belief formed the basis of the political and religious worldview of the Turks.

The concept of kut among the Turks signified the legitimacy of the state and of the khagan’s

rule.

According to ancient Turkic belief, the khagan is one who has received kut from the divine,

and it is through this kut that he possesses the right to rule over the people.

At the same time, this kut is directly associated with the people’s welfare, abundance, and the
state’s strength.
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If the khagan loses his kut, this is a sign of misfortune for the people and implies the collapse
of the state.

Thus, kut has manifested itself both as a political and a religious force.

In the ninth line of the small Kiil Tegin inscription, we read:

"Tanr yarligadogin iigiin 6zim gutim {i¢lin kagan ubratin." [36]

"Because God granted me grace and bestowed upon me my gut (kut), I responded to the

khagan’s command."

In the inscription of Mogilian Khan (7th—8th centuries), the word “qut” appears in the sense of

happiness:
"Ucatan—re ugug yar (yer) sub (asra) gayan guti tanlamadi." [37]

Meaning: “The Supreme and Exalted God of the heavens, and the sacred Earth-Su (water), did
not honor the happiness (qut) of the khagan.”

In a 9th-century inscription, it says:

"Gutlug baya targan 6ze buringi man." [38]

That is: “I am the subject of that noble and fortunate Targan Bay.”
Another example:

"Qargma temis qut ber gayman tenus." [39]

Which means: “They have said: Do not drown! Bestow your kut, and stand with a firm soul
(spirit).”
The word qut (in the sense of happiness) is also used in Kutadgu Bilig by Yusuf Khass Hajib,

where it is employed in the meanings of success, victory, and prosperity. [40]

It is also observable in the divination book discovered in Yarxoto and in many other sources.

[41]

Budaqov, Malov [42], Thomsen Stein, Sheikh Suleyman Efendi Bukhari [43], Radloff [44],
the authors of old Turkic dictionaries [45], Urujov [46], and others have all considered the word

"qut" to be an original Turkic term.
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In Turkic tales and legends, we frequently encounter phrases such as “a flock of sheep,”

99 ¢¢

“abundant rain,” “the fish that brings prosperity,” and “the radiant sun.”
These images reflect the Turkic conception and imagination of the notion of "kut" // "qut".

These mythological symbols are a natural result of the geography and the lifestyle of various

Turkic tribes and clans.

These ideas have also found wide expression in Turkic literature—in stories, legends, and

epics.

At the same time, these concepts illustrate the Turkic people’s relationship with God, their

view of nature, and their place in the cosmos.

"Kut" // "qut" in Turkic culture symbolizes both spiritual power and material abundance and

prosperity.

Therefore, the concept of "kut" not only means success and blessing, but is also perceived as

divine light, the essence of the soul, and the foundation of human spiritual existence.

This concept is also manifested in the Turkic tradition of statecraft.

The primary source of legitimacy for ancient Turkic states was the kut they received from God.
This concept has left traces over a wide geography from Central Asia to Anatolia.

For this reason, among the Turks, animals and natural phenomena that are signs of kut

bestowed by God were regarded as sacred.

For example: fish, sheep, water, rain, the sun, and thunder and lightning held special

importance in this worldview.

In the Turkic belief system, these natural beings are both manifestations of abundance and

representations of divine power.
The concept of kut also relates to ancestors.

Turks believed that the spirits of their ancestors were transmitted to the present or future

generations through kut.

Therefore, ancient trees and sacred mountains received special reverence.
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In ancient Turkic works, the concept of kut is clearly expressed.
The concept of kut also had significance on the individual level.

Possessing kut or qut for an individual—or being a person with kut—was a sign of success,

good fortune, and the cause of their blessedness.

Therefore, when people prayed for one another, they would use expressions such as "kutlu ol"
(“may you possess kut // qut”), "kutlansin" (“may they become endowed with kut”), and "kutlu

yasa" (“live blessed // with kut”).
These words also expressed wishes of goodness, blessing, and prosperity for one another.

The mythological concepts related to elements such as fish, goat, sheep, rooster, wolf, sun, and

rain constitute part of the Turkic people's thoughts about the cosmos and life.
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